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IN THE GIANT’S CORNER
B y  t h e  E d i t o r

I
 HAVE spent some hours in Westminster Abbey, England’s cemetery of 

the great, and in St. Paul’s where lie both Nelson and Wellington. I 
have seen the bones of Pizarro, the “conquistador,” in the cathedral at 

Lima, and the tombs of scholars in Sleepy Hollow at Concord. But no place 
has impressed me like that little corner of Olivet Cemetery in Baltimore 
where Robert Strawbridge and Francis Asbury and Bishop Emory and a host 
of the founders and early promoters of American Methodism are buried. 

Some of these were moved here from their former place of burial in the city 
and others were buried here immediately following their decease. And alto
gether they constitute the largest city of the dead for preachers of full salva
tion that I have ever seen. In fact I think there is not another plot of the size 
anywhere which contains the bodies of so many preachers who believed and 
preached that men are sanctified after they are justified and that men must 
be holy in order to enter heaven.

Brother J. Glenn Gould, pastor of the Church of the Nazarene in Balti
more, and I prayed by the tomb of Bishop Asbury, read the wonderful testi
monies which are inscribed upon the tombstones of the preachers, and mused 
upon the lives of these preachers of a past generation. I named the place 
“The Giants’ Corner.” Brother Gould looked up from an epitaph and said, 
“These men spoke our language.” And we both were reminded that such a 
place was made possible only by the fact that so many true prophets re
mained true until the day and hour of their promotion. The boastings which 
appear on the tombs of these faithful preachers of the full gospel are the 
boastings of those who have taken off the armor at the close of the battle.

But our attention was called to the fact that the very large majority of 
these men died young— before they were fifty. Only a few reached the age 
at which they might be considered venerable. And why was this? Brother 
Gould explained that they “burned out.” The zeal for the Lord’s house ate 
them up. On a number of stones the man whose name was mentioned was 
said to have been a “pathetic” preacher. We understood this to mean that 
he felt for the people to whom he ministered.



194 TH E  PR EA C H ER ’S MAGAZINE

Dr. Bonar is quoted as saying to one who preached with considerable gusto, 
“You love to preach, don’t you?” “Yes, indeed, I do.” “But,” said Bonar, “do you 
love the men to whom you preach?”

Preachers who read the ritual and carry on their work without feeling, like 
turtles and other cold-blooded creatures, are inclined to live a long time. But those 
who weep with them that weep and rejoice with them that rejoice and pray over their 
people with the solicitude of a father are likely to burn out their nerve energy and 
come to their day of rewards much sooner. But the true preacher of the gospel prays 
rather to live well than to live long. He is like the old local preacher who said he 
preferred “to wear out rather than to rust out.”

But I do not think of that Giant’s Corner as a melancholy place. Rather I think 
of it as a place made radiant by the bones of the triumphant. It made me pray that 
grace may be given me to finish m y course with joy. I joined with Balaam in pray
ing, “Let me die the death of the righteous. Let my last end be like his.” Only I said, 
“Let me live the life of the faithful prophet of God and come to the close as he 
came— in the swing of apostolic triumph. Let me so live and so preach that when I 
come to the end of my day in the field I can go with confidence to the house of the 
Goodman of the vineyard to receive my penny.”
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JOHN WESLEY’S DOCTRINE OF THE 
WITNESS OF THE SPIRIT

By B asil  W. M iller 
Chapter Two. The History of the Doctrine 

of Assurance
I. T h e  D octrine of A ssuran ce  and W esley’s 

D octrine of t h e  W it n ess  of t h e  Spirit

TH ER E are two types of the doctrine of 
assurance which are ofttimes confused. 
Some theologians write of the doctrine of 
assurance and refer to the theory of Christian 

certainty whereby they defend the authority  of 
the Bible, the finality of the Christian religion, 
and the grounds of belief in the assurity that 
Christianity is the true religion. Others assume 
th a t when they write of assurance they mean th a t 
definiteness of knowledge, possessed by the re

generate individual, th a t he is a child of God. 
Still others, as Robbins in The Doctrine of As
surance in Recent Protestant Theology, go back 
and forth from the assurance of salvation to the 
certainty of the Christian religion with no breaks 
in their arguments.

As noted in the Introduction, we understand 
the doctrine of assurance to have reference to 
the assurance of salvation, and in no manner to 
be connected with the problem of the defense 
of the Christian faith, or a statem ent of the 
methaphysical theory of religious authority. H ow 
ever, we must note th a t the evidence of Christian 
experience stands as one of the highest apologetic 
arguments for the veracity of the claims of Chris
tianity. We then define assurance of salvation as 
the knowledge which the regenerated possess con
cerning their adoption as sons of God.

P u b lis h e d  m o n th ly  b y  th e  N az a re n e  P u b lis h in g  H o u se , 2923 T ro o s t  A v e„  K a n s a s  C ity , Mo., m a in ta in e d  b y  a n d  in  th e  in te r e s t  o f th e  C h u rch  of th e  N az a re n e . S u b s c r ip t io n  p ric e  $1.00 a y ea r. E n te re d  a s  sec o n d  c la s s  m a t te r  a t  th e  P o s to ff ic e  a t  K a n s a s  C ity , M o. A c c e p ta n c e  fo r  m a iling a t  sp e c ia l  r a te  o f p o s ta g e  p ro v id e d  fo r  in  S ec tio n  1103, A c t o f O c to b e r  3, 1917, a u th o riz » d  D ecem b er 30, 1925.
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It is at this point that Wesley’s doctrine of the 

witness of the Spirit is in accord w ith the doctrine 
of the assurance of salvation. To Wesley the 
goal for every Christian was to possess the assur
ance th a t he was a child of God. He often speaks 
of one being regenerated “and knowing it.” In 
his theology it would be impossible for one to be 
converted “and not know it,” unless it was dur
ing some abnormal experience of ill health or 
other highly terrifying strain. Wesley appealed 
to experience for the assurance of salvation. He 
said th a t “I know I am a Christian because I 
have the witness of the Spirit.”

With this distinction in mind let us lay the 
background for Wesley’s doctrine by a brief ou t
line of the history of the assurance of salvation.

II. T y pes  of th e  D octrine of A ssurance
Six various doctrines of assurance have been 

held by the Christian Church, and each is distinct 
in its broad outlines from the others. Let us note 
these doctrines in detail.

1. The Doctrine of the Catholic Church. Gen
erally the doctrine of assurance previous to the 
Reformation was denied by Catholic theologians. 
The system of penance, and father confessors and 
indulgences, which had been developed through 
the centuries, was contrary to the idea of a per
sonal, direct contact w ith God, whereby one 
knew th a t he was regenerated. Workman says, 
“This doctrine of assurance was altogether contra
dictory to the whole scheme of indulgence, pen
ance, purgatory and sacerdotalism in general.”1

In answer to a query of a sick woman seeking 
to know th a t her sins were forgiven, Gregory the 
G reat wrote, “Thou oughtest not to become se
cure about thy sins, except when, in the last day 
of life, thou shalt be able no longer to  bewail 
them. But until th a t day comes, thou oughtest 
ever suspicious and fearful to be afraid of faults, 
and wash them  with daily tears.”2

We are forced to hold with Fisher th a t the 
scholastic conception of justification had no foun
dation for assurance. “ Under the scholastic con
ception of justification and of the nature of faith, 
no foundation for assurance, for a sure and es
tablished confidence in one’s Christian standing, 
could exist. According to Aquinas, the only means 
open for attaining an assured hope are certain 
signs or indications which, however, afford no
1 W orkman, Op. cit. Vol. I, p. 35.
2 Gregory the Great, Epistles, VI, p. 25.

certainty, and an immediate revelation from God 
which is sometimes given to  individuals as a 
special privilege.”1 While Aquinas held th a t God 
might give a special revelation of one’s standing, 
this is but rarely found to exist. So in reality 
this one hope of finding assurance of personal 
salvation in the pre-Reformation period vanished.2

I t  would be expected that the “morning star 
of the Reformation,” Wyclif, would hold this 
doctrine. But in fact he denies it. He writes, “No 
one can know, not even the Pope, wots whether 
he be of the Church or whether he be a limb of 
the fiend.”'5

The Roman view can be summarized thus, “The 
Roman Catholic church remained by the posi
tion th a t assurance of being in a state of grace 
is an exceptional gift, the great majority of be
lievers being obliged to be satisfied with a prob
ability on this subject.”4

When we come to the post-Reformation period, 
even the possibility of this assurance which 
Aquinas would permit disappears. We find the 
Council of T rent most positive in denying that 
one may know of a certainty th a t he is in a 
state of divine grace. “ . . . Yet it is not to  be 
said, that sins are forgiven or have been forgiven 
to anyone who boasts of his confidence and cer
tain ty  of the remission of his sins; seeing that 
it may exist, yea does in our day exist, amongst 
heretics and schismatics; and with great vehe
mence is this vain confidence, and one alien from 
all godliness, preached up in opposition to the 
Catholic church . . . even so each one, when he 
regards himself, and his own weakness and indis
position, may have fear and apprehension touch
ing his own grace; seeing that no one can know 
with a certainty of faith, which cannot be subject 
to error, th a t he has obtained the grace of God.”5

More specifically we read, “Except by special 
revelation no one can know whom God hath elect
ed . . .  No one, moreover . . . ought to  be so as to

1 Fisher, Hist, of Ch. Doctrine, p. 250.
- Aquinas, Summa Totius Theologiae, Part II, I, 

Quest. 112.
3 W orkman, Dawn of the Reformation, I, p. 176, 

Art. 5.
4 Sheldon, History of Christian Doctrine, Vol. II , 

pp. 178-9.
5 Canoes et Deer eta Dogmatica Concilii Triden

tine, Sixth Session, Chapter IX , in Schaff, Op. 
cit. Vol. II, 98, 99.

(3)
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presume as regards the secret mystery of divine 
predestination, as to determine for certain th a t he 
is assuredly in the number of the predestinate . . . 
for except by special revelation, it cannot be 
known whom God hath chosen unto himself.”1 
This again is the old position of Aquinas reaf
firmed, with the underlying thought of the im 
possibility of such a revelation.

Robert Bellarmin brings out the current dis
cussion between the Catholics and the Protestants 
thus, “The question in debate between Romanists 
and the Reformed was, W hether anyone should 
or could without a special revelation, be certain 
with the certainty of a divine faith, to which 
error in no way pertains, that his sins are re
m itted?” To which the Romanists said “No.”2 

Moehler in his Symbolik shows the position of 
the Romanists with reference to assurance of sal
vation. “Catholics have no criterion by which to 
distinguish the operations of grace from the 
achievements of man, and assurance is impossible 
. . . W ithout false security (the Catholic) awaits 
the day on which God shall produce his final 
reward.”3

After the Reformation one divergent Catholic 
opinion is found. The Catholic scholar Katharinus 
did not believe that the authority of the scholas
tics was binding, and affirmed that the certitudo 
gratia', or certitude of grace, was in accordance 
with the doctrine of Rome.4 His opinion did not 
receive the sanction of universal Catholic belief 
and can be acceptcd as a divergent view from the 
standard.

However, in modern Roman theology Alphonso 
Leguori has made a place for assurance. I t  is not 
the assurance of one’s conscience, or of the “in
ner light,” or of the witness of the Spirit. I t 
is a certainty of grace resting upon the authority 
of the father confessor. The father confessor, he 
affirms, because of his sacerdotal position can 
avow to the penitent that his sins are forgiven/’ 

But still the great dividing line between Rom an
ists and Protestants remains as the doctrine of 
assurance, Romanists denying it, except by special
1 Ibid, Sixth Session, Chapter X II, Schaff, Op. 

cit. 103.
2 Bellarmin, Justification, Liber I II , cap. 3.
3 Moehler, Symbolik, pp. 154-6.
4 See Herzog-Hauck, Protestant-Realencyclopadie, 

X V III ; also Hastings, Encyclopedia oj Religion 
and Ethics, Vol. I l l ,  p. 326.

B Harnack, History of Dogma, Vol. VII, p. 108.

revelation, and Protestants affirming it. Schaff 
sums up the position of the two gioups thus, 
“Assurance of justification and salvation: denied 
(except on the ground of a special revelation) by 
Roman Catholics; asserted by Protestants (though 
in different degrees)”1

2. The Lutheran Doctrine of Subjective and 
Objective Assurance. Two positions have been 
held by the Lutherans with reference to assurance. 
Luther himself affirmed his belief in the possi
bility of a subjective assurance th a t one was in 
a state of grace. With this he laid the foundation 
whereby his followers could affirm th a t assurance 
was also objective in that God through the in
strumentality of the Bible assures the believer 
that he is in favor w ith Him.

(1) Luther firmly denounced the position of 
the Romanists with reference to salvation and as
surance in no uncertain tones. In  his commentary 
on Galatians, he writes, “The pope by this infam 
ous dogma (concerning assurance) by which he 
had commanded men to doubt respecting the 
favor of God tow ard themselves, had banished 
God and all the promises from the church, over
thrown the benefits of Christ and abolished the 
entire gospel. Such unwholesome results neces
sarily follow, because men depend not upon the 
promising God, but upon their own works and 
merits.”2

(2) Luther believed in the possibility of sub
jective assurance of salvation for the believer. As 
Dorner happily says he had tasted the assurance 
of reconciliation through Christ and wrote it into 
his doctrine. “There is therefore such a thing as 
personal assurance; we may feel the crying of the 
Spirit in the heart; for it is a t the same time the 
cry of the heart itself, the Spirit cried with all 
power, i. e., with the whole and a full heart, so 
that the whole lives and moves in confidence 
(Rom. 8:16, 26). Thus this crying of the Spirit 
is nothing else than a mighty, strong, unwaver
ing, trustful looking with the whole heart to God 
as a beloved Father . . . The witness of the Holy 
Spirit is just this, that by His operation our 
heart is possesed of consolation, confidence, and 
childlike prayer.”3 Thus we see th a t there is a

1 Schaff, Op. cit., Vol. I, p. 925.
2 Luther, Commentary on the Epistle to the Gala

tians, Chapter 4.
'•'■Luther’s Werke von Walch, Vol. VII, 1030-33, 

quoted by Dorner, History of Protestant The
ology, Vol. I, pp. 237, S.

(4 )
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subjective assurance, a calm persuasion, of the cer
tain ty  of grace, but not an immediate, direct w it
ness of the Spirit as Wesley would have us believe.

(3) Again this subjective persuasion is avowed 
to exist along with the objective assurance of the 
Word: “T hat we are God’s children and may 
certainly regard ourselves such, we have not of 
ourselves or of the law ; but it is the testimony 
of the Holy Ghost who, against the law and the 
feeling of our unworthiness gives us, in our weak
ness, such testimony and assures us of it. The 
testimony is of such a nature that we also feel 
and experience the power of the Holy Ghost 
which He works in us through the Word, and our 
experience agrees with the W ord or preaching. 
For when in need and sorrow you receive con
solation from the gospel, you can feel this in you 
and thereby you overcome such doubt and te r
ror, so that your heart firmly concludes th a t you 
have a gracious God, and th a t you no more 
flee from Him, but, in such faith, can joyfully 
call upon Him and expect aid from Him . . . Such 
is the true inner witness whereby you learn that 
the Holy Ghost is working in you. Besides you 
have also external signs and marks, that He gives 
you especial gifts, a spiritual understanding, grace 
and success in your calling, etc., that you have 
pleasure and love for His W ord, and confess the 
same, even with danger of body and life.”1

I t is thus through the illumination of the Word 
by the Holy Spirit th a t the soul is persuaded of 
acceptance with God. This subjective assurance 
coming from the Spirit and objective assurance 
coming from the Word unite to form the constant 
persuasion th a t one is a child of God.

On this score again Luther says, "Faith  is not 
acceptance of a list of doctrines, assensus, it is the 
certainty of the forgiveness of sins.”2 “Faith arises 
from reception of the W ord, is the gift of the 
Holy Spirit, with which inner witness are exter
nal signs.”3 Here Luther is speaking of saving 
faith carrying with it the certainty of the for
giveness of sins. This position Wesley would deny. 
To Wesley assurance of salvation is not a part 
of saving faith, but comes by a direct witness of 
the Spirit.

(4) Luther denounces the position of Catholic
ism th a t the believer remains in uncertainty as to
1 Quoted by the Lutheran Commentary on R o 

mans, from L uther’s Commentary, p. 158.
2 Works, Vol. 14, p. 12.
3 Ibid, Vol. I, p. 126.

( 5)

his state of grace. There may be a fluctuation in 
the definiteness of this subjective and objective 
assurance, nevertheless every believer may pos
sess this certainty.1

(5) The great Reformer likewise in no un
certain tones disavows his belief in the idea that 
assurance comes through the church. Rome had 
taught him to say th a t through indulgences, con
fessions, penance and submission to the dictates 
of the Catholic church he could be saved, and 
that he should rest his certainty by living in ac
cordance with her commands. But to him cer
tainty of salvation, after his great spiritual refor
mation through faith, became a m atter of the 
living definiteness of grace working through his 
being.2

(6) L uther’s doctrine declared his belief in the 
fact that we could be certain that our assurance 
was of the Spirit and not of the flesh. Sheldon 
says that he believed evidence of our sonship was 
given in such a way as to effect in us “the con
sciousness that w hat our heart testifies is the re
sult of the testimony of the Spirit and not the 
imagination of the flesh.”3 By this means Luther 
at once stilled the clamoring of his critics who 
said that this supposed testimony is the result of 
the imagination, and not of the Holy Spirit 
speaking to the consciousness and illuminating the 
Word.

3. Calvin’s Doctrine of Present and Future As
surance. Calvin affirmed his belief in the assur
ance of salvation as existing in the present, but 
to him the greater thought was the certainty of 
final salvation. To be assured of present grace is 
to know that one is predestined to final salvation. 
A definite doctrine of immediate assurance of 
one’s standing in the sight of God is impossible. 
“With Calvin a logical doctrine of assurance is 
impossible, for inasmuch as the source of salvation 
is external, in the immutable decrees, the certitude 
of salvation must take the form of a special reve
lation.”4

(1) Calvin stated the fact that one could be 
assured of the witness of the Spirit. On this point 
he did not waver. He wrote, “He does not simply 
state that the Spirit of God is witnessing to our 
spirit, but he uses a compound verb signifying to

1 See his Commentary on Galatians, Chapter 4:6.
2 Works, Vol. X X, p. 185.
3 Sheldon, Op. Cit., Vol. II, p. 179.
1 Workman, Op. Cit., Vol. I, p. 23.
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bear witness together with another. Paul means, the 
Spirit of God affords such a testimony th a t our 
spirit can determine the adoption of God to be 
firm and unshaken . . . For while the Spirit testi
fies that we are the children of God he a t the 
same time infuses this confidence into our minds.”1 
He is here commenting on Romans 8: IS, 16. This 
testimony is not merely a m atter of conjecture 
respecting salvation, but it is from God. “This 
certainly proceedeth not from m an’s brain but 
is the testimony of the Spirit of God.” This is 
from the same passage.2

(2) The main emphasis in Calvin’s system is on 
the certainty of future more than of immediate 
salvation. Hence the result was that the Reformed 
churches placed more stress on the certainty of 
future salvation than on the fact of the forgive
ness of sins and of adoption. On this point Calvin 
says, “Therefore, as God regenerates forever the 
elect alone with incorruptible seed, so that the 
seed of life planted in their hearts never perishes; 
so he firmly seals within them the grace of his 
adoption, that it may be confirmed and ratified 
to their minds. . . . The Spirit properly seals re
mission of sins in the elect alone, and they apply 
it by a special faith to their own benefit. . . .  He 
vouchsafes to the elect alone, the living root of 
faith, that they may persevere even to the end.”3

The Reformed churches claimed to have risen 
above the certainty of mere human subjective 
conviction to an immediate and final apprehen
sion of objective certainty of salvation as ulti
mately founded upon the eternal divine purpose.4 
Hastie believes that the principle of absolute pre
destination logically took shape as the ultimate 
expression of Protestant reformers in their search 
for a certain and infallible ground upon which to 
base the personal assurance of salvation.5

(3) This doctrine of present and future cer
tain ty  of salvation is expressed by a modern re
formed theologian as follows, “I t  is God’s present 
forgiveness and acceptance of which we have ex
perimental knowledge and which is the ground of

1 Calvin's Commentary on the Epistle to Romans, 
in loco.

-  See also, Turretin, lnstitutio Theologiae Elenc- 
ticae, Locus 4, Quaest. 14.

3 Calvin, Institutes, Book III , p. 24.
4 See, Hastings, Op. cit., Vol. I l l ,  p. 328.
•r’ Hastie, Theology of the Reformed Church, pp. 

231 ff.

our confidence . . .  I t  is true . . . our thought 
reaches out inevitably to the future, and the con
sciousness of present salvation, acceptance, and 
forgiveness passes imperceptibly into the hope of 
final salvation.”1 This is a refinement of the doc
trine of the Reformers. Wesley’s reaction to this 
phase of the doctrine is th a t today one may 
possess the assurance of adoption, but through 
sin this assurance can be lost. To him there is no 
relationship existent between immediate and final 
salvation. This, of course, is due to his position 
with reference to apostasy, whereby he affirms 
th a t the truly regenerate may fall from grace and 
finally apostatize.

(4) I t  is necessary to note the distinction which 
later Calvinistic theologians made between faith 
and assurance. I t  is to be remembered th a t Luther 
did not hold to such a distinction. Turretin, Cal
vin's later representative, clearly defined faith and 
assurance, so much so that the distinction could 
be said to be accepted by Wesley. He writes, “The 
diversity which occurs between the orthodox has 
arisen from a different usage of the word fiducia 
(confidence) which may be taken in three senses:
(1) For confident assent, or persuasion . . .  (2) 
For the act of fleeing to and receiving Christ. (3) 
For confidence, satisfaction, and tranquillity of 
mind, which arises from the refuge of the mind to 
Christ and reception of Him. In  the first and 
second sense confidence (fiducia) is of the essence 
of faith, is rightly said by theologians to be its 
form ; because . . .  it is confidence in the gospel. 
But in the third sense it is by others rightly said 
not to be the form, but the fruit, of faith ; because 
it is born from it, but does not constitute it.”2 
Hence as Wesley would avow assurance is the 
fruit of faith, and not an inseparable part of faith.

The earlier theologians of the Reformation in 
their desire to make justifying faith the final 
ideal regarded assurance as a necessary implica
tion of it. As Cunningham says, “The Reformers 
in general m aintained its necessity and in order, 
as it were to secure it in the speediest and most 
effectual way, usually represented it as necessarily 
involved in the very nature of the first completed 
act of saving faith.”3

But the Westminister Confession, following the

1 Brown, Christian Theology in Outline, 387.
2 Turretin, Op. cit. Les. 15; Quaest. 10.
3 Cunningham, Historical Theology, Vol. II, 70. 

quoted by Sheldon, op. cit., Vol. II, p. 179,
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lead of Turietin , broke away from this and m ain
tained th a t believers may attain  unto “an infallible 
assurance of faith, founded upon the divine tru th  
of the promised salvation, the inward evidences 
of those graces unto which these promises are 
made, the testimony of the Spirit witnessing with 
our spirits th a t we are the children of God . . . 
This infallible assurance doth not so belong to the 
essence of faith but that a true believer may wait 
long, and conflict with many difficulties before 
he be a partaker of it.”1 Bishop Joseph Hall ex
presses this sentiment when he writes, “I t is not 
for every man to m ount up  this steep hill of as
surance ; every soul must breathe and pant tow ard 
it as he may, even as we would and must to per
fection: he is as rare as happy th a t attains it.”2 

I t was this distinction which finally prepared 
the way for Wesley’s doctrine of the direct w it
ness of the Spirit to the believer’s adoption. For 
if saving faith and assurance were the same, there 
could be no separate witness of the Spirit.

Wesley through the line of the M oravians ele
vated this distinction, and completely separated 
assurance from the doctrine of faith as the ground 
of salvation. He made assurance not an integral 
part of saving faith, but the result of the Spirit’s 
witness th a t through faith one had been regenerat
ed. The modern Anglican church accepts this dis
tinction, and makes assurance subjective and in
dividual. Strong writes, “I t  is certainly subjective; 
th a t is it comes not only to the church as a whole, 
but to each individual soul . . . The peace which 
comes to those who receive the Holy Ghost in
spires them with certainty.”3

4. The Inwardness of Religious Certainty— the 
“ Inner Light”  of the Quakers. The test of cer
tain ty  with the Quakers w7as not whether the 
church affirmed that one would be saved by fol
lowing its regime as the Romanists avowed, or 
whether the Spirit spoke through the Bible as 
the Lutherans believed, or whether with the Cal
vinists one had attained unto the hope of eternal 
election, resting upon the divine decrees, but it was 
the inwardness of divine assurance coming through 
“the inner light.” The test of this became the 
test of certainty, and this experience was “the 
inner light.” George Fox wrote, “I was com
manded to turn  people to that inward light . . .

1 Westminster Confession, Ch. 18.
2 Hall, Works, Vol. VI, p. 356.
3 Strong, Manual of Theology, p. 336.

by which all might know their salvation."1 “The 
light is th a t which teachest thus of God in your
self.”2 Every man according to Fox has in him 
a portion of this “inner light,” which is of the 
Spirit. In regeneration this Light is strengthened, 
and is the source of the certainty of salvation. 
This becomes a separate revelation, distinct from 
the Bible, though it can be tested by the same.

The Quakers insisted upon the trustworthiness 
of this religious consciousness in the m atters of 
assurance, and thus restated the doctrine of Paul. 
This “light” was tested by the unity of Christian 
consciousness as the final authority, th a t is, by 
the united church of believers possessing the 
“light.” I t w'ould thus seem that authority rests 
primarily in the individual consciousness, as tested 
and affirmed by the church and not in the Bible.

Rufus M. Jones, a modern exponent of early 
Quaker doctrines, states this theory thus, “That
1 am I, is the clearest of all facts, but nobody 
could prove it to me if I lacked the testimony 
of consciousness. I know th a t I have found free
dom from the sense of sin . . . peace through the 
forgiveness, only because I know it, because it is 
witnessed within, not because some man in sacred 
past has announced it, or because I have read it 
in some book, that such an experience is mine.”3

5. Wesley’s Doctrine of the Joint Witness. Wes
ley's doctrine consists of the joint witness of the 
divine and the human spirits. (1) I t is not to be 
understood, as we shall point out in the next 
chapter, that this doctrine was not new to Wesley, 
for he quoted from Homilies of the Church of 
England, and from Hooker.4 But with him it 
became a working creed. Wesley's father said to 
him while dying, “The inner witness, son, the 
inner witness—this is the proof, the strongest 
proof of Christianity.”"’ As his father died in 
1735, some years before the formation of his doc
trine, we see that the theory was current at that 
time.

(2) When Wesley learned that the Hernhuters 
combined the witness of the Spirit with the tak 
ing of the Communion, which was the extreme 
view of the Moravians, he could not accept the 
doctrine in this form ; but stated his theory as a

1 Journal, Vol. I, p. 36.
2 Ibid, Vol. I, 342.
3 Jones, Social Law in the Spiritual World, p. 171.
4 Hooker, Works, I II , p. 673.

Quoted by W orkman, op. cit., I , p. 168.
( 7 )
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twofold witness coming directly from the Spirit 
and the human spirit. In  Wesley’s revival he 
reaffirmed the doctrine of the witness of the Spir
it which had been latent all the while, as Luther 
had reaffirmed the nature of justification by- 
faith.1 The distinctive addition which he made 
emphasized this joint testimony and affirmed that 
(a) assurance is possible to all believers; (b) as
surance is a direct witness of the Holy Spirit; (c) 
assurance is confirmed by the indirect witness of 
the conscience.

(3) Wesley took the various types of assurance 
as his heritage and reinterpreted them. From the 
fathers of the church assurance was based on the 
Bible, as interpreted by tradition—hence authority 
came through the church, the highest voice of 
tradition interpreting the Bible. Luther swings 
from the church to the Bible, as the authority of 
salvation, plus the subjective testimony of the 
Holy Spirit. Pietism in the age of formalism in 
the Lutheran church placed its emphasis on the

1 Hastings, Op. cit., Vol. I l l ,  329.

Holy Spirit as interpreting the Bible and illum i
nating the soul. The Quakers held to the doctrine 
of an inner illumination coming from the Spirit, 
and independent of the Bible, as the source of 
authority and assurance.

Wesley adds fire to the doctrine of the Pietists 
and Quakers, and with the witness of the Spirit of 
Luther, he combines the idea of a direct witness 
of the Spirit, plus the testimony of the conscience 
and of good works. .From  this he builds his doc
trine of assurance of salvation. To him the church 
alone is not sufficient. He would not cast it off. 
But with the voice of the church must come the 
direct witness of the Spirit before one is assured 
of his salvation. While he accepts the Bible as the 
final source of Christian doctrine, it alone can
not assure one of acceptance with God. This re
mains for the Spirit to do. The illumination of 
the Spirit through an “inner light” must be vivi
fied by an immediate testimony of the Spirit 
combining with a similar testimony of the con
science before one can know “that he is saved.” 
When such testimonies exist then one is regenerat
ed “and knows it,” as Wesley would say.
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HOSEA— THE PREACHER OF LOVE 
AND REPENTANCE

By O m x  M . W inchester  
Sinning Against Love, Chapters 11, 12
“ When Israel was a child, then I loved him.’ ’

IN the sin of the people there had entered 
various forms of wickedness, and their iniqui
ty had taken different phases. They had been 

found wanting because what goodness they did 
have was as a morning cloud, passing soon away; 
then they had sown the wind, reaping the whirl
wind, and finally they had plowed wickedness, 
reaping iniquity. But while all of this was repre
hensible and heinous, yet there was not in it the 
depth of iniquity as in the sinning against love. 
Israel added this to all of her other sins that 
she spurned the love of God which had been 
manifested tow ard her from the beginning.

T h e  L ove  o f  J e h o v a h  f o r  H is  P e o p le  
T o depict the love  of J eh o v a h  for H is p eo 

ple, th e prophet goes back in to  th e h istory  o f the  
nation , to  its very beginnings w h en  th ey  were  
under th e hand of the task m asters in E gyp t. 
F rom  thence had  Israel been called forth . T hen  
it w as th a t G od set H is love  upon th e children  
of Israel and chose them  to  be H is o w n . B u t  
d ow n  through their h istory, w h at had  been the  
result?  In stead  o f  returning th e lovin gkind ness  
th at had been sh ow n  them , instead  o f listen ing to  
the prophets th a t were sent un to them  from  
tim e to  tim e, th ey  had revo lted  against Jeh ovah  
and sou ght ou t idols, offering sacrifice to  the  
B aalim , and instead  of w orsh ip ing at th e a p p o in t
ed place designated by Jeh ovah , th ey  had  sacri
ficed to  graven im ages. T his had th ey  don e, even  
thou gh the L ord had called them  forth  from  
E gyp t, but there w as added also th e fact that  
as a parent w atches over a child , teach ing him  

( 8 )
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the first steps, so had Jehovah watched over 
them. He had sought to win them by the tender 
affection he had shown unto them. Thus a special 
providence had watched over them.

N ot only had a providence guarded them in 
their childhood as a nation, but it had extended 
to later years. “And then, as the nation grew 
strong and could walk,” says Hastings, “and like 
a child now grown to manhood was set tasks 
and had to bend to serious burdens, like the oxen 
which did all the draught-w ork in Palestine, the 
figure changes from that of a loving father or 
mother teaching a child to that of a considerate 
master driving a team of oxen. A kind wagoner 
is thoughtful about his beasts, seems to enter 
sympathetically into any special difficulty of the 
road, goes to their head and with a word and a 
touch makes them feel th a t he is not neglectful. 
The yoke, in the case of the draught-oxen, is 
fixed over the brow near the horns, and so comes 
down over the jaws. The merciful driver eases 
the yoke where it bites the cheeks, and by his 
encouraging touch gets them over hard places; 
and when the time of rest comes, slips the yoke 
off their jaws th a t they may eat their meat easily. 
When Israel was grown up and had to carry 
heavy burdens, which is the lot of all men, God 
was to them as a considerate M aster, never leav
ing them, making them feel th a t He was with 
them through it all, setting them to the tasks, 
and gently leading them, and strenuously up
holding them , treating them with human sym
pathy, drawing them with cords of a man, with 
bands of love.”

Because the children of Israel had thus spurned 
the love of Jehovah for them, they should not 
find any help or refuge in Egypt any more, As
syria would rule over them. They had refused 
counsel from the L ord; they had followed their 
own devices, consequently their cities would fall 
by the sword. Israel had so willfully departed 
from God, had so repeatedly resisted the offers 
of mercy and grace that it must be said of them 
that they were “bent on backsliding.” The time 
had now come when even though they should 
call, yet none would come to their help. Thus 
there stands before us a nation in the sad state 
of being rejected by God.

“Blow, blow, thou winter wind,
Thou a rt not, so unkind 

As m an’s ingratitude.”
Despite the fact th a t the sentence of judgment 

was hanging low over the people, yet with longing

did Jehovah still look upon them. In  compassion 
we have the cry, “How shall I give thee up, 
Ephraim ? how shall I cast thee off, Israel?” 
Moreover to think that the nation should be
come like Admah and Zeboim, cities of the plain 
which perished with Sodom and Gomorrah, 
brought anguish even unto God M ost High. In 
this passage it is said that we have a struggle 
between love and justice. Justice demands that 
the nation be cut off entirely, but love would 
spare. Thus we reach the compromise between 
the two, that the fierceness of Jehovah’s wrath 
will not be outpoured upon them. When judg
ment has wrought its end and worked its pur
pose, then will Jehovah return again unto his 
people. Then will the Lord call unto them with 
the voice of a lion and they shall come forth 
from the land of their captivity, and shall return 
again unto their own land. Thus while the prophet 
sees the impending judgment, he looks beyond 
and sees the days when Israel shall be restored 
again.

T h e  S in s  of t h e  N ation
After depicting the tender love of the Lord for 

the people, the word of the prophet turns again 
to the picture of Ephraim ’s sins. Falsehood and 
deceit were around about on every h an d ; 
this falsehood and deceit did not constitute 
so much faithfulness to their fellow-men, al
though no doubt this was prevalent, but the 
special reference is faithfulness to Jehovah. In 
stead of following on to know the Lord, they 
ran after th a t “which is unsubstantial and empty.” 
They feed upon the wind. N ot only so but what 
is more they sought their own destruction. The 
east wind or sirocco was “the most destructive 
wind of Palestine, blowing from the desert, ac
companied by clouds of sand, and bringing suffer
ing and anguish, and sometimes even death, to 
man and beast.” Israel not only fed upon the 
wind but followed after the east wind. They 
were seeking their own destruction in th a t day 
by day they were increasing lies and added deso
lation to their doom because of this policy. A 
further evidence of their faithlessness to Jehovah 
is evidenced in their anxiety to make covenants 
with the nations around about. Instead of trust
ing in the Providence th a t had watched over 
them  all their days, they sought for protection 
in making a covenant with Assyria and sent 
tribute to Egypt.

Not only did Jehovah have a controversy with
(9 )
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the northern kingdom, but the southern kingdom 
also had somewhat to answer. There had been 
unfaithfulness on their part as well. Yet it is 
Jacob or Israel against which the special indict
ment is uttered at this time. N ot only had the 
nation transgressed but their ancestor had charges 
preferred against him. He had sought to supplant 
Kis brother that the blessing of the firstborn 
might be his. But later on as a prince he pre
vailed with God; and with the power and blessing 
of God upon him he returned again to Bethel 
where God had first met his soul. Thus it has 
come to pass th a t the Lord is his memorial. In  
consequence the exhortation was given to Israel 
to  return unto God, then in their lives they 
should show forth the graces of mercy and judg
m ent; they were to have a spirit of lovingkind
ness toward their fellow-man, and were to exer
cise justice in all of their dealings one with an 
other. With such relationship established tow ard 
their fellow-men there should be correlated with 
this a spirit of worship and reverence tow ard 
Jehovah, they “should w ait for their God con
tinually.”

While the call had been given to the people 
to thus approach unto God and thus to deal with 
their fellow-men, yet what was the actual state 
of affairs? They were mercenary in their spirit; 
they sought gain, and that too by unjust means; 
“the balances of deceit were in their hands.” In 
stead of showing mercy, they loved to oppress. 
Then they gloried in their riches and thought that 
their wealth would be a covering for their sin. 
But such sin would not go unpunished. Jehovah 
was their God in former days, and though then 
a God of love to them, now He would come in 
judgment and instead of the protection of their 
wealth and riches, they would find a dwelling 
place in tents, yea even in booths as they were 
w ont to do temporarily a t one of their solemn 
festivals.

I t  was not that they had had no ministering 
servants that they had gone thus astray. Jehovah 
had spoken over and over again to them through 
the prophets which He had sent unto them ; He 
had spoken in various w ays; He had given vis
ions; He had spoken in figures. But Instead of 
paying honor and tribute unto God, they made 
tie ir  centers of religious worship centers of cor
ruption ; they offered sacrifices in lavish m an
ner, even offering bullocks upon their altars. In  
consequence of such transgressions the time would

come when their altars would be as heaps in 
the field.

After delineating the sin of the people, the 
prophet again turns to the providential leadings 
th a t had been vouchsafed to their ancestor Jacob, 
and to the nation. Jacob took refuge in a strange 
country, fleeing from the w rath of his brother, 
though unworthy yet the eye of Jehovah was ever 
upon him. Israel had been led by a specially ap
pointed guide from the land of Egypt and was 
delivered in distress and from enemies by an in
spired leader. In  contrast to these special m ani
festations of the love of God in the past history 
of the nation, Ephraim  had transgressed the com
mandments of Jehovah and had provoked the 
God of Israel to w rath. Because of the iniquity 
th a t was found in him, he would suffer the pun
ishment for his sin with all the reproach and dis
honor that w'ould follow in consequence.

While sin and rebellion on all occasions are 
grievous, yet they stand out the more in relief 
when they are set over against a background of 
love and affection. In the past history of the 
nation, both as to its ancestors and also in the 
case of the nation itself, very distinct had been 
the indications of a providential agency directing 
and guiding, also guarding them. But spurning all 
such overtures of divine mercy, they had rebelled 
and had turned unto idols. As we look upon this 
picture of ingratitude, we wonder a t the blindness 
of the people, and the insensibility of their hearts, 
yet how many lives brings before us the same 
picture! M any go into the paths of sin w ithout 
the influences of a  background of righteousness 
and special manifestations of divine grace, but 
still others go willfully on despite these surround
ings. While condemnation will fall upon those 
who sin under any conditions, yet the condemna
tion will be the greater when the privileges have 
been greater.

H om iletical Suggestions
We may find a text in verse 4 of chapter 11, 

“I drew them with cords of a man, with bands 
of love.” As subdivisions, one might have first, 
the fact th a t divine love draws, not coerces man, 
second th a t it seeks to win by means adapted to 
the individual, “cords of a m an” and finally the 
main force in winning man is the power of this 
love. Another text is.found in verse 7 of this same 
chapter, “And my people are bent on backslid
ing.” The plight that man reaches W'hen he back
slides could be a theme. Illustrating this text, 

( 10)
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Wolfendale says, “'I t  is not one of the least miser
ies of a backsliding state, that every state of depart
ure from God disposes the soul to a greater degree 
of alienation. As it is said of a sheep, that having 
once wandered from the fold, it never thinks of 
returning, but ‘wanders on still more and more 
astray,’ so it may be affirmed of the wanderer, 
that in most cases his backslidings are multiplied, 
until frequent disappointments and direct extremi
ties force him to retrace his steps, or the strong 
hand of the Good Shepherd brings him back.”

In  chapter 12 verse 10 gives us an interesting 
text, “I have also spoken unto the prophets, and 
I have multiplied visions; and by the ministry 
of the prophets have I used similitudes.” Its  theme 
might be, “The M inistry in Its  Service to the 
People.” First, it comes through divinely inspired 
m en ; second, it is attested by special manifesta
tions, and third, it is expressed in word and in 
figure.
“Tongues in trees; books in the running brooks; 
Sermons in stones; and good in everything.”

...........................................................................................................................................................................................................
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WHICH W AY?
By L e w is  T. C orlett 

T ex t: M atthew  7 :13, 14.
I. I ntroductio n .

A. Everybody comes to the parting of the 
Ways.

1. M ust decide which way he will travel in 
life.

B. Jesus gives a description of the ways with 
an entreaty to start in the right way.

II. F our Qu e st io n s  A ll Should  A sk  of th e  
W ay of L ife  T h e y  A re T raveling
A. Will it lead to the destination they w ant?

1. Appearance of the highways at the start 
is not the m atter to consider.

2. W hat do the signposts say?
B. Is I t Passable—as good all the way as it 

seems to be at the start?
C. W hat type of companions will be found 

on it ?
D. Will they regret traveling over it when 

they reach their destination?
II I . App l y  th ese  Q uestio ns  to t h e  T ext

A. Two ways—two destinations.
1. Decide where you want to go to spend 

eternity. W hat destination you w ant to 
reach.

2 . Then take the way th a t leads to that 
place.

B. Is I t Passable? W hat are the characters of 
the ways mentioned?

1. One broad, one narrow ; one admits any

who carelessly wander along the path of 
life; the other must be sought after.

2. The one selfish, the other self-surrender.
3. Scriptural reference to the ways.

a. The broad way (Prov. 16:25; 10:29;
1:31).

b. The narrow way (Prov. 4:18, 19;
3:17).

C. Companions.
1. The broad way has false prophets, infi

dels, murderers, hypocrites, debauchees, 
liars, drunkards, all manner of evil peo
ple mixed with the respectable moralist.

2. The narrow way has the saints, prophets, 
apostles, Christian martyrs, good charac
ters, pure people, redeemed people, all 
God loving persons.

D. W hat will the feelings be after the desti
nation is reached ?

1. At the hour of death those traveling the 
broad way are filled with remorse and 
regret, while those traveling the narrow 
way have the joy and happiness of God.

2. The scene after death is portrayed in 
Luke 16:19-31.

IV. Ch r ist ’s E ntreaty
A. Seek, strive, endeavor to go that way.

1. Evil foes, wicked companions, bad habits 
all must be overcome to go that way.

2. Christ gives deliverance to all who seek 
until they find.

B. Narrow way is the broadest in the most 
noble sense.
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1. All must meet the same requirements— 
wealth, education, position avail nothing.

2. All provided with strength and life to 
make the journey.

V. W h ic h  W ay  W ill Y ou T a k e ?

THE UNPARDONABLE SIN
By C. E. Cornell 

Text: M ark 3:28-30.
1. The gentle Jesus uttered these words about 

this sin and hell.
2. Two views.

1. The miracles wrought by Christ through 
the aid of the Holy Spirit, were done 
through the agency of the devil.

2. The one who perseveres in a life or course 
of sin against his own conviction, better 
judgment and light, will sooner or later 
reach a place of permanency in sin.

We believe the latter view.
3. The Holy Spirit.

1. His wooing.
2. His mercy.

The highest possible expression of divine 
mercy.

“Not willing that any should perish.”
4. Light.

1. To reject intense light is a danger.
2. Light everywhere—Bible everywhere, re

ligious literature everywhere.
3. Rejecting the Spirit. The Father, like a 

physician, discovers a remedy for a deadly 
disease. The Son prepares the medicine 
thus discovered, and the Holy Spirit ad
ministers it to the dying.

“There is life for a look a t the cruci
fied One.”

KEEPING THE HEART
Keep thy heart with all diligence; for out of 

it are the issues of life (Prov. 4: 23)
In  (his im portant passage there are three things 

w orthy most careful attention—the duty en
joined, the mode of performing it specified, and 
the motive assigned.
I. T h e  D u t y

“Keep thy heart.’’ The whole soul.
1. Keep the understanding in a state of knowl

edge—let the tru th  shine upon it.
2. Keep the will subject to God’s authority.
3. Keep the affections fixed on God and on 

spiritual things. “Thou shalt love the Lord 
thy God,” etc. “Set your affection,” etc.

4. Keep the memory stored with divine things. 
Remember God’s dealings, His goodness, His 
Word. Keep the heart in state of w atch

e r )

fulness, of devotion, of joy and confidence, 
in lively activity.

II. T h e  M ode
“With all diligence.” “With all keeping.”
1. Under all circumstances. Prosperity — ad

versity ; health—happiness.
2. In all places. Public—private; world, fam

ily, church, closet.
3. At all times.
4. With all intensity of solicitude.

III. T h e  M otive
“For out of it are the issues of life.” I t is the
vital part. I t influences all the rest. It is the
main spring of our moral actions.
1. Our thoughts are formed in the heart.
2. Our purposes are planned there.
3. Our words originate there.
4. Our actions proceed from thence.
As the heart is so all will be. It is the root 

of the tree—the foundation of the building— 
the fountain of the stream.

ILLUSTRATIVE MATERIAL
Compiled by J . G lf.n n  G ould 

Judgment Past
A Scotch settler on a prairie farm in M anitoba 

had been warned against the dangers of a prairie 
lire. Immediately his house had been built he 
cleared a space around, burning up the long grass 
and destroying its roots. On a dry autum n eve
ning sometime after, great clouds of smoke, fol
lowed by a glare of fire, intim ated the prairie 
ablaze. Then came riders on horses, followed by 
a horde of wild animals fleeing for life before 
the raging flames, and some took their stand on 
the cleared space where the fire had already been. 
It was the only place of safety in th a t dread 
hour. So is the place called Calvary. The judg
ment has already fallen there, and all who by 
faith are “in Christ Jesus,” trusting in His shed 
blood, are safe.

“Then stand where the fire has been, O soul, 
And know thou art safe and free.

Fur thy spotless Savior has borne the whole, 
And there’s none can come on thee.”

—Selected.

Now Is the Accepted Time
In  1691 Breadalbane issued a proclamation ask

ing all Highland chiefs to take the oath of alle
giance to king William before January  1, 1602, 
declaring that all who refused would be treated 
as traitors. M aclan of Glencoe held out until
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December 31.it. Then he went to Fort William, 
but no m agistrate was there. Across snow-clad 
hills he tramped, reaching Oban on January  6th 
—beyond the day of grace. His pride and procras
tination resulted in his death, and the massacre 
of his clan on February 13th. To sinners the year 
of grace will pass, and the day of vengeance must 
come (Isa. 61:2).—Selected.

Faith in Christ
A lady, long anxious, but w ithout the confidence 

to commit herself wholly to Christ, apart from 
feeling and evidences, dreamed that she had fallen 
over the cliff; and in her fall caught at a tree, 
by which she was suspended over a deep chasm. 
A voice from beneath spoke, “I am thy Sav ior: 
trust thyself to me.” Afraid to trust the unseen 
arms outstretched below, she clung to the frail 
twig in great terror, crying, “Lord, save me.” 
“I cannot save you until you let go th a t twig,” 
the voice replied. Then she relaxed her hold, and 
while in the act of falling awoke. T hat dream 
had its message. She let go her confidence in self, 
in experiences, in feelings, and trusting herself 
wholly to Christ—believing on Him, she was 
saved.—Selected.

Just As I Am
A Perthshire preacher tells th a t during a time 

of revival in the parish where he lives, a milk
maid from a neighboring farm  called a t his home 
in great distress of soul. Being in her working 
garb, she was unwilling to come in, but his wife 
assured her she was welcome, when she came on 
such an errand. Her difficulty was th a t she 
thought she was not w orthy to come to Christ. 
“Annie,” said the preacher, “you wanted to stay 
outside this house because you were not dressed 
as you thought you should be, but we made you 
welcome just as you are, and so will Jesus.” That 
illustration awoke the simple girl to the tru th , 
and she asked, “Will He take me just as I am ?” 
“Yes, just as you are, for it was sinners He came 
to save.” They sang together:

“Just as I am, without one plea,” 
and she returned to the farm rejoicing in salva
tion.—Selected.

Substitution
On a M ay day in 1779, three soldiers of the 

“Black W atch”—then known as “The 42nd”— 
were condemned to die for mutiny. Three empty 
coffins, behind which the men were led blindfold 
with pinioned hands, were slowdy bome in the

presence of the regiment, assembled in front of 
Edinburgh Castle. The firing party raised their 
guns awaiting the w ord to “Fire.” Sir Adolph 
Oughton stepping forward drew a paper from his 
breast and read aloud: “In  consequence of gal
lantry displayed by the 42nd Regiment, it has 
pleased His M ajesty to pardon the rebels.” The 
men were released in virtue of the gallantry of 
their comrades. So sinners are freed from sin’s 
condemnation, on account of Christ’s obedience 
unto death.—Selected.

Bound in His Own Chain
A blacksmith of olden time was cast into a 

dungeon, bound with a chain. In  the days of his 
liberty he had boasted that no man could break 
a chain made in his smithy. In  his imprisonment 
he devised a plan to escape, and began to examine 
the chain to which he was bound, to discover 
its weakest part. To his dismay, he found it to 
be one he had forged himself, and it was strong 
in every link. He was bound with his own chain. 
So it is with the sinner, “He shall be holden with 
the cords of his sins” (Prov. 5:22).'—Selected.

Philip Mauro’s Conversion
Philip M auro, a New York lawyer, who had 

become a skeptic, was walking along Broadway 
tow ard a theater, to seek pleasure. He had taken 
his place in the line of ticket buyers, when an 
irresistible power withdrew him from the crowd. 
The sound of singing falling on his ear, he walked 
in the direction from which it came, and finding 
a gospel meeting he entered, sat through the 
simple service, and heard the way of life. Con
viction of sin and soul trouble followed, and on 
M ay 24, 1903, he says, “I took the sinner's place, 
and confessed myself in need of the grace of 
God.” Now he lives to preach the good news 
to others.—Selected.

Going Direct to Christ
A small farmer on the estate of a Scottish 

marquis had fallen in arrears with his rent. The 
factor threatened to evict him from the farm 
held by his forefathers for four generations. Sum
moning courage, he went direct to the marquis, 
told his story, and reecived a full discharge. After 
being entertained hospitably, he was shown 
through the castle, and on leaving, his eye fell on 
two large pictures in the hall. “And who may 
these be, your G race?” he asked. “This is the 
holy Virgin, and th a t is St. Joseph, w'ho in ter
cedes for us wdth Jesus,” said the marquis. The
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crofter stood in silence. Then he said in a whis
per, “I  hope you will not be displeased, if a 
simple man like me give you this advice. I  went 
to your factor many times, but got no help, but 
when I came direct to you, I got a ready wel
come, and a full discharge. Go direct to Jesus 
Himself, you’ll find Him most gracious and ready 
to forgive.”—Selected.

Too Late to Find God
A young plowman was in great distress of soul, 

having been awakened to see his danger and the 
need of God’s forgiveness. But he loved the world 
and did not w ant to be saved from the pleasures 
of its sin just then. So he put off decision, but 
was ill a t ease. One day, following the plow, he 
was unable to endure it longer. Leaving his horses, 
he got behind a hedge and prayed—“Lord, I want 
to be saved, but not yet.” From th a t hour all 
anxiety left him and he returned to the world.
In  a short time he was laid on a dying bed, and 
facing the eternal world, he said—“I t ’s too late 
now. Yon prayer did it. I t was then I  sent God 
away.” And thus he died.—Selected.

True Repentance
During the Civil W ar a minister had a son in 

the army who had been severely wounded and 
was not expected to live. The father was sent 
for, and when he reached the hospital the doctor 
told him his son might die any minute. With a 
sad heart the father went in. “O Father,” said 
the wounded man, “the doctor says I must die, 
and I  am not prepared for it. Tell me how I 
can be ready. Make it so plain th a t I can get 
hold of it.” “M y son,” said the father, “do you 
remember one day, years ago, I had occasion to 
rebuke you for something you had done? You 
became angry and abused me.” “Yes, Father.” 
“Do you remember, after your anger had passed 
off, how you came in and threw your arms around 
my neck and said, ‘Dear Father, I am so sorry, 
won’t  you forgive m e?’ ” “Yes, I remember it 
very distinctly.” “Do you remember w hat I 
said?” “O yes. You said, ‘I forgive you with all 
my heart,’ and you kissed me.” “Did you be
lieve m e?” “ Certainly.” “And then did you feel 
happy again?” “Yes, perfectly happy, and since 
that time I have loved you better than ever be
fore.” “Well now, my son, this is the way to 
come to Jesus. Tell Him, ‘I am sorry,’ just as 
you told me; and He will forgive you a thousand 
times quicker than I did.” “Father, is this the 
w ay? Why, I can get hold of this.” He did get

( 1 4 )

hold of it and soon was rejoicing in his heavenly 
Father's love and forgiveness.— G. W. Gr if f it h .
The Savor of Death unto Death

When Rev. Mr. Fletcher of Madeley was once 
preaching on Noah as a type of Christ, and while 
in the midst of a most anim ated description of 
the terrible day of the Lord, he suddenly paused. 
Every feature of his expressive countenance was 
marked with painful feeling; and striking his 
forehead with the palm of his hand, he exclaimed, 
“Wretched man that I a m ! Beloved brethren, 
it often cuts me to the soul, as it does this m o
ment, to reflect th a t while I have been endeav
oring by the force of tru th , by the beauty of 
holiness, and even by the terrors of the Lord, 
to bring you to walk in the peaceable paths of 
righteousness, I am, with respect to many of you 
who reject the gospel, only tying millstones around 
your neck, to sink you deeper in perdition.” The 
whole church was electrified, and it was some time 
before he could resume his discourse.— J ohn  
W hitecross.
The Business of Soul-Saving

Fishing for men is our business. When I was 
at Lakeside, Ohio, I saw the maneuvering of a 
United States Life Saving crew. The lifeboat was 
brought out slowly and the lifesavers in their 
uniforms went about their work in the most de
liberate sort of way. They seemed to be very 
careful lest their boat might be scratched a lit
tle. I said to a friend standing by, “I would not 
like to have to depend on those fellows to save 
me from drowning, for I would be at the bottom  
of the lake before they reached the w ater.”

“Last w inter,” he replied, “when a sky rocket 
went up a mile from shore, and the cry of lost 
men and women was heard coming through the 
storm, in less time than I take to tell it, that 
door was opened, the lifeboat was out, and they 
were gone to the rescue.”

One scene was maneuver; the other was busi
ness. The one way play, the other was work, 
urged on by the cry of dying humanity. How is 
it with us? Is our work a sort of maneuvering? 
On Sunday mornings do we preachers go before 
the church with a kind of gospel maneuver? Do 
we go through song and sermon just because 
the time appointed for the maneuver has come? 
Do the people look on and say, “I t  is a magnifi
cent effort” ? Oh, if we could hear the cry of 
lost hum anity amid the storms and surges of sin
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about us, our maneuvering would become busi
ness, and blood earnestness would take the place 
of half-hearted service. Then sinners would be 
won to Christ by the thousand and our joy would 
be equaled only by th a t of the angels in heaven. 
— D r. A. C. D ix o n .

There is no incompatibility between the most 
intense and delicate piety and the demands of 
the prudential life. I t is well for us to study the 
proverbs of Solomon as well as the epistles of 
St. Paul, and many Christians would be all the 
better and happier for habitually combining the 
two.—W. L. W a t k in s o n .
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EXPOSITORY PREACHING
IV. How  To Do I t  

Prepared by L e w is  T. C orlett

IN  three previous articles we have dealt with, 
The Definition of Expository Preaching, The 
Benefits to the Congregation, and The Bene

fits to the Preacher. In  this article we desire to 
give some idea or plan of approach to the mak
ing of expository sermons. Almost all portions 
of the Scripture admit of the expository trea t
ment but some are more difficult to discover than 
others. The development and delivery of exposi
tory sermons always improve w ith training, so 
while it may seem crude and awkward for the 
first few times, a degree of perfection or mastery 
will soon be found by continually practicing the 
use of this m ethod of preaching.

I. T h e  A ttitude  of th e  M in d  M eans M u c h  
A n y  typ e  o f serm on w ill be enriched or im 

poverished  according to  th e m enta l a ttitu d e  of  
the preacher to w a rd  th e B ib le. M an y  preachers 
have difficu lty  in  ge ttin g  serm ons to  preach each  
w eek . A  m inister o f anoth er d enom in ation  once  
rem arked to  th e w riter, after  being in a m eeting  
o f th e pastors o f th e c ity , where discussion had  
been engaged in  over th e advan tage o f dispensing  
w ith  th e S u n d ay n igh t service in  fa v o r  of a 
special personal w ork  cam paign, “I f  a ll th e preach
ers have as hard a tim e as I do in  find in g som e
th in g  to  preach each Su nd ay, th ey  w o u ld  be glad  
to  om it a  service q u ite  o ften .” F or  good  exp osi
tory  preaching the preacher m ust approach the  
B ible as a m ine o f  th e iin e s t  go ld , or o f the  
rarest d iam onds— a storehouse o f th e richest 
treasures. T he B ib le  > is  th e  richest, m ost com 
plete, m o st inexhaustib le b ook  in  the w o r ld  and  
the preacher m ust have a profou n d  appreciation  
for it in all its var iety  of literature and  subjects.

Again, the preacher, to make good expositions 
should view the Bible as a complete revelation 
of God’s will for mankind. The Bible does not 
give all the inform ation th a t curious individuals 
may desire regarding details mentioned in its 
pages, but as far as the character of God, the 
state of man, and the plan of salvation are con
cerned, it is a complete and entire revelation. 
The Bible does not require any additional litera
ture to prove its tru th s ; it is the best and strong
est proof of all th a t it says to m an; it explains 
and clarifies itself until further proof or illumi
nation is not needed. To rightly interpret any 
portion of the Word, the preacher must have 
the proper m ental conception of the complete
ness and finality of the Bible, and growing out 
of this will come a feeling of expectancy as the 
man of God approaches the W ord to prepare an 
expository sermon. He draws near its pages with 
somewhat of the same feeling the miner has when 
he is about to strike a rich pocket of gold, or of 
the driller when he is about to  bring in a  big 
oil well. He goes into the sanctuary of his study 
with the feeling th a t he is to have a fresh revela
tion of the W ord of God, new to him, an unfold
ing of a passage that contains such rare treasures 
and such rich food th a t He will be able to go 
out to his people w ith a message th a t will be 
meat to  their souls and strength to  their lives. 
The preacher will come to  his sermon prepara
tion with the feeling th a t He is drawing nearer 
to God, understanding Him better, pleasing Him 
more, and entering into a closer fellowship and 
companionship than ever before. To assist in get
ting the proper mental attitude, i t  is well for the- 
preacher to read some good expositions of the 
Bible. M aclaren’s and M atthew  H enry’s are rich 
examples in this field.

(IS)
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II. S oul A tm o sph ere
Expositoiy sermons, to be rich and effective, 

demand a deeper spiritual atmosphere in the soul 
of the preacher than any other form of sermon 
preparation. To comprehend the proper setting, 
and to understand the richer phase of the Scrip
tures, the spiritual senses must be alive, active, 
and alert to God’s leadings. There must be a fer
vency of heart and soul that comes alone from 
living in the presence of God. There must be a 
life of prayer that brings the heavenly atm os
phere down to the soul continually. This spir
itual atmosphere alone can prepare the heart of 
the preacher to rightly comprehend spiritual 
truths. Paul spoke of this when writing to the 
Corinthians: “But the natural man receiveth not 
the things of the Spirit of God: for they are 
foolishness unto him: neither can he know them, 
because they are spiritually discerned. But he 
that is spiritual judgeth [mar. discemeth] all 
things, yet he himself is judged [discerned] of no 
m an” (1 Cor. 2:14, IS). While this was not w rit
ten primarily to preachers or concerning sermon 
preparation, yet the tru th  remains the same, no 
man can find the rich tru ths of God’s W ord un
less there is an acute spiritual discernment.

III . P reparation of th e  Serm o n  P roper
Select some passage to develop into an exposi

tory sermon. I t  is better to choose some portion 
th a t admits of exposition easily a t first and as 
sHill is developed advance to  the more difficult 
portions. In time many of those th a t at first 
seemed difficult will lose their vagueness and be
come clear. The passage and the method, both, 
may seem a little awkward at first, but practice 
will eliminate the strangeness and the expositor 
will be struck with the great beauty of the un
folding Scripture.

Read the passage, m editate upon it until some 
high point protrudes itself into the mind, until 
some main thought rises above all other thoughts 
of the passage, until some particular verse, clause, 
phrase, or word takes the prominent place as the 
key w ord th a t will unlock and unfold the rest 
of the passage. Just as in the study of a pic
ture the central point or thought must be found 
before the beauty, harmony, and the meaning of 
the painting, can be comprehended, so it is with 
the Scripture. ReacJ and study until the mountain 
peak of tru th  stands out clearly and then it 
will be comparatively easy to group the rest of 
the passage around it. As this main thought

forms itself in the mind of the preacher, not 
only will other portions of the passage in hand 
associate themselves about the central peak, but 
there will be other passages of Scripture also that 
will crowd into the mind to assist in the illumi
nation and explanation.

At this point in the preparation of the sermon, 
it is helpful to  consult some good, critical com
mentaries or to read any good m atter th a t can 
be found on the passage in hand. Those who are 
familiar with Hebrew or Greek or have inter
linear copies of Scripture, will find great help in 
referring to the phases of meaning th a t they 
bring out. This reading is not for the purpose 
of changing the main thought or of finding w hat 
the passage means but to observe w hat others 
have to say about it and to obtain the richest 
expressions to portray the picture th a t was found 
in the Scripture when first studied. Too many 
preachers use commentaries as crutches instead 
of food to be put on the sinews of their own ser
mon outline.

At this point in the preparation, the preacher 
will be crowded with material to such an extent 
th a t the tem ptation will be to make a running 
commentary on the portion of Scripture at hand, 
dealing with each w'ord, phrase, clause, or verse 
in its order. As shown in the first article of 
this series, th a t is not expository preaching. The 
task before the preacher now is to make a definite 
outline, holding strictly to the main thought found 
in the first study, and grouping the rest of the 
material in to  this outline in the best and clearest 
manner possible. In doing this, minor details 
will be eliminated, thoughts will be boiled down, 
the sermon will begin to take form and the 
picture of the main thought will begin to look 
harmonious and the tru th  will be brought to a 
proper climax. W ithout a good outline the 
preacher, invariably, will find himself drifting into 
the running commentary style th a t soon becomes 
monotonous to all but the preacher himself. This 
is in reference to the preparation and not the 
delivery, as some do not care to take outlines to 
the pulpit with them. If possible, after the pre
liminary study is made, the complete outline 
should be w ritten out w ithout interruption. This 
insures the unity and harmony th a t the preacher 
had in mind at the start. Some are not able to 
sustain the thought through m any interruptions 
and find it difficult to keep the harmony and 
unity after stopping several times in the prepara
tion of the outline.

(16)
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Anothei good practice for the beginner in this 
line of study is to w rite out the complete ex
position. As in the case of the outline, this 
should be w ritten, if possible, w ithout any in ter
ruption or breaks. The writing of the sermon 
in full will enable the preacher to see for him 
self just w hat he is doing and also just w hat the 
other person will see when he delivers the ser
mon to his congregation. Also this will assist 
the preacher in completing the line of thought 
th a t he started in the clearest, most concise 
manner. I t  enables him to  view the complete pic
ture and then to improve or develop parts that 
otherwise he would have passed over without 
proper discussion.

The Expository m ethod is the best means of 
passing the rich kernels of the W ord of God to 
the people; it is one of the secrets of sustained 
interest in long pastorates; it is one of the best 
means a t the pastor’s command to deepen the 
spiritual appreciation and to increase the devo
tional atmosphere of his people.

THOUGHTS THAT COME TO MIND
By W. G. Sch u r m a n

I PRESUM E every man is appreciative of the 
fact th a t people read w hat he writes. I know 
I am, and after the Preacher’s Magazine ap

pears each m onth I am the recipient of a num 
ber of letters from different folks thanking me 
for th a t m onth’s article. T hat made me wonder 
if it would not be a good plan for us to remem
ber our editor of the H erald of Holiness, and 
send him a w ord of appreciation when he writes 
an exceptionally good editorial. Then Dr. Chap
man always writes something th a t is worth read
ing, yet I do not think I have ever w ritten him 
one time in my life expressing my thanks for 
w'hat has flowed from his pen. I  am going to do 
better. So many little things in life mean so much 
at times. I remember reading in the Herald of 
Holiness about a preacher who lost his wife. I 
got to thinking that some day probably th a t would 
be my experience, and I wondered if the man did 
not feel lonely. I immediately sat down and 
wrote him a letter, a very short one, but express
ing my sorrow in his bereavement. I not only 
received a nice letter in return bu t when he 
passed through Chicago he put in nearly an hour, 
I understand, trying to reach me on the phone 
to thank me for th a t letter.

Just think now of our editor grinding out edi
torials week after week, and never receiving a 
word from anyone, perhaps either of commenda
tion or constructive criticism. I think criticism 
would help a fellow a little rather than just to be 
left alone. I hope the other pastors have not 
been as negligent as I have been. I have not failed 
to tell these men when I see them how much good 
their articles have done me, but o h ! a letter or 
a postcard now and then—w hat inspiration and 
courage it gives a fellow who is working to help 
people.

Dr. Wiley is just now writing some wonderful 
editorials—at least I think they are—and I am 
writing him expressing my appreciation of same. 
Now, if some of you dear brethren who read 
this article will do this also I believe it will help 
him in his laborious task.

I do not know just w hat time the July  issue of 
the Preacher’s Magazine will appear. I t  is barely 
possible th a t you brethren will receive it while 
we are still in session at Wichita. We are look
ing forward to a great occasion. I am just natu r
ally anxious as to w hat will take place at this 
General Assembly th a t will be looked back to as 
an outstanding event. I remember a t one assem
bly where one man preached a sermon which un
doubtedly made him General Superintendent. I t 
was one of the greatest sermons on the doctrine 
of entire sanctification to which I think I ever 
listened, and there is not a doubt in my mind 
but th a t the sermon pulled votes for him to give 
him the highest position our church could offer. 
I  look back at that occasion as an outstanding 
incident in that assembly. •

At another assembly I remember a great feat
ure of the occasion seemed to be the address made 
by a returned missionary. When he gave a descrip
tion of the flood th a t carried away some of his 
people, sobbing was heard all over the house, and 
a large am ount of money was pledged to carry 
on the work. T hat precious man has since gone 
to his reward. That, to my thinking, was one of 
the great outstanding events of th a t assembly.

At another General Assembly a man quite un
known, and whose praises we had never heard 
Sung, was put up to preach, and I  think everyone 
who heard him felt that he was a man of God’s 
choosing, and th a t our movement would some day 
hear from him in a special way. He has since 
been made General Superintendent, and is loved 
and respected. I remember another General As-

(17 )



210 TH E  PR EA CH ER’S MAGAZINE

sembly where one of our chief executives stood up 
and pleaded for one million dollars for missions. 
No one for a minute thought th a t he would get 
it but he ended up by selling the clothes off his 
back, a suit th a t he had worn on one of his trips 
to  a foreign land, and the different churches took 
different parts of the outfit—a hat or a pair of 
shoes or a coat, or something of that nature, and 
before he got through, one million dollars had 
been pledged for missions. I t  was a great out
standing event of th a t assembly, and gave the 
Nazarenes an opportunity of seeing w hat could 
be done, and how God not only expected great 
things of us but helped us to accomplish them. 
O h ! that the Spirit of God might be outpoured 
upon that great assemblage of people, who, re
turning to their respective homes, might be led 
to say, “God was at th a t assembly.” Why not 
pray for it; pray that the outstanding feature 
of the Eighth General Assembly at Wichita, Kans., 
might be the manifest presence of God. If we can 
have Him, everything will go all right.

A pastor recently wrote asking w hat attitude 
a preacher ought to take in connection with the 
local political affairs of his town or community. 
I wrote th a t it was my conviction th a t a pastor 
ought to go to the polls and vote, and ought to 
urge his people to go, but I doubted the advisa
bility of bringing this or th a t candidate, either 
in person or by name, into the pulpit. We urge 
our folks to go to the polls, but have never ex
pressed our opinion as to the virtues of any can
didate, or the desire to defeat any candidate but 
once in our life, and that was during the last 
presidential campaign. We not only stood four
square against the Democratic candidate but held 
a meeting, at which we talked to a full house, and 
that on a rainy night on “Why I cannot vote for 
A1 Smith for President.” T hat is the only time 
we ever definitely took a stand for or against a 
candidate, and in this attitude we th ink we are 
scriptural. I  cannot conceive of the Christians a t 
Ephesus trying to put up Tim othy for alderman 
or governor, with the slogan “Vote for Timothy, 
a Wet—advised by Paul to Take a little wine 
for his stomach’s sake,” neither can I conceive of 
Philemon permitting his name to be used as a  
candidate for some local office, with the slogan— 
“Philemon permitted slave to go free a t request 
of Paul. Vote for the man opposed to slavery.”

Jesus Christ, when questioned, did say to “ren
der to Caesar the things th a t are Caesar’s” but we 
do not find any of the apostles having much to

do with the political affairs of the cities in which 
they lived in their day. Philip went down to 
Samaria and preached Christ unto them, and the 
result was a revival. H ad he attacked the political 
situation in th a t city and told them  who should 
be the next mayor of Samaria, or announced his 
subject as “The Graft of the Sanitary D istrict” 
or "Needless Expenditures by the Government” 
I  do not believe we would have the record read 
as it does. I believe many a good man is be
trayed into those things. Our job is to preach 
Christ and Him crucified; get folks saved and 
sanctified. The older I grow, the more I am 
convinced th a t th a t is our theme. I have no doubt 
but that some very progressive, excellent preach
ers seemingly lose their evangelistic gift by dab
bling in politics and so-called civic righteousness. 
I  do not know th a t many of our good brethren 
will agree with me on this, and neither do I de
sire to provoke controversy. The question was 
asked me and I am giving my answer. If the 
reader does not agree with me, we will have to 
agree to disagree in an agreeable manner.

In  perusing the Bible the other day I was in
terested in the effort to frame yesterday into to 
day and figure out w hat the church would think 
of some preachers if they lived in our day. Take 
John the Baptist, for instance. He was put in 
jail for preaching on adultery when a  prominent 
official was in his congregation. Would not the 
average church member say th a t a little more wis
dom w'ould have saved him his unfortunate expe
rience. I  say this because of the fact th a t I  ob
serve that our people w ant strangers th a t come 
to our church to speak well of their pastor, but 
may not the very fact th a t they do speak well 
of him be a reflection on him, when speaking well 
of him by some people would imply th a t he had 
not hit the m ark? How in the world can a man 
do his duty in the pulpit by preaching in such 
a way th a t the rumseller endorses his preaching, 
or the man who refuses to meet his lawful obli
gations, but rather evades them, sits before him 
a t ease?

I wonder w hat would happen to some of our 
evangelists if the members of the Church of the 
Nazarene had to spirit him out of the city the 
way they did years ago when they let Paul over 
the wall in a  basket, and it would seem th a t Paul 
stirred up things everywhere he went. True he 
did leave a church, and I do not w ant some of 
the brethren who seem to have the ability to stir
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up things wherever they go and leave things torn 
up to get any comfort out of w hat I say, but 
honestly, brethren, do you think a man can be 
God’s true workman and go into town and be 
spoken w'ell of by everybody?

I was preaching in a certain place on “Tithing’’ 
and it was reported to me th a t one man in the 
congregation did not like w hat I said, and I 
think as far as he is concerned I will probably 
not get another invitation to preach in his church. 
I think that is in my favor. To have some stingy 
old tight-wad hear me preach on “God’s Financial 
P lan’' and have him endorse me would hurt me 
about as much as anything I know, th a t is, I 
mean endorse without a change of heart on his 
part, and it would certainly seem as though my 
preaching did not have much punch in it. I 
wonder sometimes if the apostle Paul would be 
kept busy, either as a pastor or evangelist, in our 
denomination, to say nothing of w hat they 
would do to him in the modern church of today. 
And now, I do not w ant some of those hot folks 
who are so everlastingly hot th a t nobody wants 
them, to get any comfort out of what I say, for in 
reading the 20th chapter of Acts, we find that 
Paul had the ability to draw men to him and 
make them love him, so that when he was sep
arated from them it was like pulling out an eye 
or cutting off a right hand. Listen to this—“And 
when he had thus spoken, he kneeled down, and 
prayed with them all. And they all wept sore, 
and fell on Paul's neck, and kissed him ; sorrow
ing most of all for the words which he spake, 
th a t they should see his face no more. And they 
accompanied him unto the ship.”

I am simply trying to say that there is danger 
of becoming so insipid and so unsavory that we 
give offense to no one, neither do we help any.

I was reading some statistics the other day 
giving the location and the number of members 
of some of the largest Protestant churches in 
America, and among them was one in Englewood 
that is quoted as having over two thousand 
members. I knew the church building was not 
as large as the First Church of the Nazarene of 
Chicago, and I immediately became interested as 
to just w hat this large membership meant. The 
preacher would be known as a “M arrying Par
son.” So far as I can find out, there are no 
restrictions of any kind for people uniting with 
this church. They stand up in their pew Sunday 
morning and are publicly declared to be mem

bers. I do not know7 w hat kind of form or cere
mony he conducts, but one of his brother pas
tors told me that they looked upon his method 
with great disfavor. I then got their Year Book 
and found out that the largest am ount they raised 
a year was about $17,000 for all purposes, ex
cluding the Sunday school. 1 ran over the total 
amount paid by the First Church of the Naza
rene, Chicago, last year, and find that they had 
raised nearly $26,000 for all purposes, excluding 
the Sunday school, and we had but a little over 
five hundred members last year—to be exact I 
think it was 535, yet our 535 members gave for 
all purposes half as much again as this large 
church gave in twelve months.

I heard a man make an expression once some
thing like this—“The more I see of some folks, 
the more I think of my dog.” I feel like saying 
“The more I know about other churches, the more 
I think of the Nazarene people.” Think of it 
now, this large church of 2,138 members gave ap
proximately S8.00 a member, while the First 
Church of the Nazarene, Chicago, during the same 
time gave approximately $50.00 a member, and 
everything in First church was pure benevolence, 
while much of their money is raised by church 
suppers, entertainments and such like. These are 
some of the things th a t make me love the Church 
of the Nazarene, and feel that there is no other 
people in the world like them.

In conversing with an evangelist a short time 
ago who had participated in a great soul-saving 
campaign, he told me th a t some of the friends 
in a certain town put up their automobiles for 
security to get enough money to launch the 
campaign. God came on the meetings, and liter
ally hundreds sought God at their altar; money 
was raised to pay all the obligations and not 
one man lost his automobile. I remember dear 
old Brother John Short, dear to the memory 
of New Englanders, mortgaged his home to make 
possible the building of a Church of the Naza
rene in Cambridge. I think though I  am not 
sure, that this same home is now the parsonage, 
but be that as it may, John Short did not lose 
his home. The blessing of God was on the en
terprise, and like the incident in the town of 
which I have just spoken, the faith of the peo
ple was strengthened. Then I  got to thinking of 
the multitudes of preachers and laymen who 
mortgaged their homes and drew money from 
the bank to invest in some enterprise to get rich 
quick, and have lost everything, and the faith of
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the people ruined. I am sure that the thinking 
man will nut accuse me of misjudging when 1 say 
that we can pretty  near tell by the way a man 
invests his money w hat he loves most. I am just 
old enough now to look back over the years and 
see some preachers who, in an effort to build the 
cause of Jesus Christ and win souls to God, 
have sacrificed and given of their means and 
kept poor but kept the blessing of God upon 
them. Then I have seen other preachers who, 
anxious to accumulate money and lay up for a 
rainy day, have lost everything they had, and 
have failed to that extent in being an outstand
ing success for God.

I challenge anyone to show me in the Scrip
tures where a preacher is either encouraged or 
condoned in laying aside money for himself or 
his family. I think it was John Wesley who said 
that after thousands of pounds had poured 
through his hands, if when he died they found 
more than so many pounds in his possession, the 
world would be at liberty to call him a thief and 
a robber. Wesley, to save the converts God gave 
him had to write booklets and tracts, selling them 
at a very reasonable sum. Thus he found wealth 
flowing into his hands, and said “I then saw the 
danger of becoming wealthy and sinking into the 
nethermost hell.” I think th a t was the occasion 
for his famous statement, “Make all you can, 
save all you can and give all you can.”

Someone has said that “Practice is better 
preaching than preaching,” and I think there is 
something to it. A man came to my home a few 
days ago and tried to sell me a Bible. He spoke 
of the different advantages of having this book 
and how convenient it was to have it in the 
pulpit when preaching. I wondered how he knew 
so I asked him if he were a preacher. He answered 
by saying that he used to be. Upon inquiry I 
found that he was a graduate of a college with 
an A. B., M. A., and D. D. to his name. In 
spite of all these advantages he did not seem to 
be able to make the grade. His argument seemed 
to be that the church did not appreciate the line 
of preaching he gave them. He put in one-half 
hour explaining why the church th a t he had 
served for one year did not w ant him to return. 
That got me to thinking—what in the world is 
the good of an A. B., M. A., D. D., Ph. D. if it 
does not help you in your work. Might as well 
have an N. G. It is like a man buying an auto
mobile and not knowing how to run it. I t is 
a burden to him, for if a man buys an autom o

bile and then cannot drive it, in ordei to get the 
use of it he would have to hire a chaulfeur. Then 
there is the upkeep and depreciation going on all 
the time. His members would expect more of him 
in visiting if he had an automobile than if he 
had to walk. Therefore, for the same reason we 
expect more from men who have had the privi
lege of the schoolroom and have received their 
degrees. But now, brother, if these degrees do 
not make you more efficient they are bound to 
react on you. They would excuse a fellow who 
comes from the farm and does not seem to suc
ceed as well as he should, but I doubt seriously 
if the people would excuse the man with several 
letters to his name.

If he is going to parade those degrees he would 
have to show the goods just as the man who 
owns the car will have to show the car when he 
comes to visit the people. But now, if he cannot 
run the car he would have to push it ahead of 
him, and imagine a preacher going down the 
road pushing his automobile or with a chain on 
the front of it trying to pull it, and you ask 
him where he is going, and he says he is going 
to make a pastoral call. You can readily see that 
the car, instead of being a blessing, is a burden 
to him. If he can make those four letters, A. B. 
and M. A. serve as wheels to roll him along life’s 
road, well and good. More power to h im ! But 
if he cannot succeed himself, he is going to have 
a hard time trying to make me believe th a t I 
can succeed by following his advice. In other 
words, I am not going to let an old maid tell me 
how to bring up my family. Any m other who 
has cared for a dozen children can get my atten
tion, but I have no time to listen to a woman who 
has never had chick nor child give opinions on 
how to bring up a family, nor am I going to 
listen to a man who cannot succeed himself try  to 
advise me how to become more efficient as a 
pastor.

As he talked to me I thought of the old say
ing, “The man who succeeds wastes little time 
finding fault,” and that reminds me of a very 
fine little thing I picked up the other day that 
reads like this, “You cannot steal first base.” 
You have absolutely got to show some ability as 
a ball player to reach the first sack. You may 
steal the other three, but you cannot steal the 
first.

I have been privileged to be one of the w ork
ers at two preachers’ meetings this last spring. 
M any of our precious pastors are at their w it’s
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end to solve the financial problem that is con
fronting them. I read recently in the paper that 
Harry Emerson Fosdick’s church had cut their 
budget $35,000. I suppose these reports in the 
paper have their effect on our preachers, and they 
are tempted to believe that while they have suc
ceeded in other days, that during this awful de
pression, it just can’t be done. But “Every day 
something is being done that could not be done” 
until you hardly dare to say that a thing is 
impossible in the age in which we live. Indeed 
“unusual conditions give unusual men their op
portunity .’’ During this tremendous depression 
th a t is upon us, many of these pastors will have 
to give up the hope of “riding to success on the 
elevator” and will have to climb the stairs. I 
sincerely believe th a t this is the God-given op
portunity for the Church of the Nazarene to 
show the world w hat consecrated service can ac
complish.

I am as sure as I am living that any man who 
is trying to succeed will make some mistakes, and 
the tendency is discouragement because of p u t
ting forth a tremendous effort and not having it 
pan out the way we had hoped. But the business 
world attem pts many things and fails. Some of 
the great financial wizards of the country are men 
who never quit until they struck the thing that 
did bring success. “The fight is won in the last 
round,” and someone has said th a t “that man 
is idle who does less than he can.” In  reading 
the history of the Israelitish nation throughout 
the book of Judges it would tend to show that 
there never was a time that the Israelites entered 
a depression but what God raised up a spiritual 
leader to not only combat the difficulty but to win 
the day; indeed 1 think the book of Judges is a 
great feeding trough for our faith. No one can 
watch the kaleidoscopic movements of our N aza
rene preachers without becoming more or less 
interested in some of these men. We received a 
letter recently from a District Superintendent 
asking for some information about a certain 
young man looking for work on his district. Be
ing the Secretary of the Advisory Board of our 
district, we were given liberty of just writing the 
facts about the young man. We have every ex
cuse and kindly feeling in the world tow ard any 
man who goes down over a natural passion or 
appetite, and would do everything we possibly 
could to reinstate any such person, but we feel 
that when a man repudiates the cardinal doctrine 
of the Church of the Nazarene and associates

himself with any religious organization th a t op
poses this great experience he rarely makes good 
again. We do not say that he cannot but we 
are very strongly inclined to believe that he will 
not.

Now and then we get a picture of a preacher 
who will divide his congregation and take away 
with him a number of members into another 
or independent organization. It the church splits 
on a doctrine which some of the members feel 
is essential to their eternal salvation, we have no 
objection to make in the world, but I am satisfied 
in my own mind that if we divide because of 
personal feelings, w'e cannot expect the blessing 
of God upon us, and I think people show tre 
mendously poor judgment to follow a man and 
leave the fellowship of the saints with whom they 
have worshiped for years, and kid themselves 
into believing they are following the Lord. In 
the natural realm, children invariably make a 
mistake when they follow the father. You can 
find many a good woman who has been left a 
widow with ten or eleven children on her hands, 
W'ho some way managed to hold th a t family to 
gether, give them an education and send them 
out to bless a world. But the fathers that can do 
this are as scarce as hen’s teeth. If  he takes them 
away from the home they are apt to land in an 
orphan asylum, or he is very likely to marry 
again, and because of the new family that is 
raised, neglect his older children.

Now, can I make my application—preachers 
that will leave a church in which they have been 
ordained when they have had laid upon their 
heads holy hands giving them authority to preach 
the Word as taught by the Church of the Naza
rene, and if these men can lightly forget those 
vows that they took on bended knee when the 
presence and power of God were manifest in the 
services, they are just as apt to turn around again 
and leave this other church to shift for them 
selves when a better monetary position is offered. 
We have seen it occur so many times that we 
always pity the folks who follow the preacher 
and leave the saints with whom they have w or
shiped for years and try  to satisfy themselves 
under the new conditions, and I do not say there 
may not be some, but I have yet to see the 
Nazarene preacher who leaves the denomination 
and becomes affiliated with a body of people 
who repudiate and reject the doctrine and expe
rience of entire sanctification that ever comes 
back to us and is worth his salt.
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There will be a number of young men probably 
who will read this article. You will be tempted 
a thousand times under the fad now raging for 
tabernacles, healing meetings and great crowds 
and much prestige and more money, to leave 
the Nazarene fold, but let me tell you, young 
man, you will never regret it but once, and that 
will be all of your life, and more especially as 
your hair grays and your shoulders stoop. The 
Church of the Nazarene gives to the young man 
of today the greatest opportunity for heroic and 
courageous service th a t the world has ever seen 
since the days of the apostles. Gird on your 
armor, and to the fight. Speak the things which 
become sound doctrine. Remember “the shallow 
talker seldom makes a deep impression.”

HOW I ORDINARILY PREPARE 
TO PREACH

By Ra y m o n d  B row ning  
P art T wo

The period at which I  begin to use books is a 
natural question and I will try  to answer that 
briefly. Books, for the most part, are not im 
mediately useful to me in sermon-making. Ex
cept for an occasional reference or quotation or 
interpretation of some puzzling point, books are 
of little service after the sermon begins. My 
reading must be done earlier and then w hat is 
retained and digested becomes usable. To begin 
to read and search for material when the time 
for making a sermon has arrived merely con
fuses my thinking and wastes my time. I t is 
then too late to begin to shell corn and start 
for the mill. I must use the meal th a t is al
ready ground no m atter how little is in the 
barrel. This situation will look desperate some
times but if you are tempted to despair just 
remember the story of how in Elijah's day the 
Lord multiplied the widow’s meal, and take cour
age. God doesn’t w ant the people to go hungry- 
even if we have only a few barley loaves and 
fishes on the premises. A sermon is not made 
in a day. I t is like a water-course into which 
flow many tributaries. The book I read today 
may contribute to a sermon that will be preached 
months from now and the sermon preached last 
Sunday may have in it materials gathered a 
long time ago. I t  is true th a t once in a while 
I  have found a book out of which I at once 
gathered an outline as well as considerable m a

terial for a sermon but this is the exception and 
not the rule.

The books I use most in sermon-making are 
fewer in number than ought to be used but 
since I am writing of actualities and not ideals 
I will name first of all the Bible as my prin
cipal and unfailing source of supplies. A good 
dictionary helps me to fathom  the meaning of 
obsolete words and archaic words and often 
helps to clarify the meaning of the text. Adam 
Clarke’s Commentaries have been helpful to me 
during the past three years that I have been in 
pastoral work. When in evangelistic work, it was 
difficult for me to have access to commentaries. 
They were too bulky to carry around. M y read
ing in other years of Shakespeare, M ilton, Dick
ens, DeQuincey, Victor Hugo, Tennyson, Brown
ing, Scott, Burns et al, has helped me in the 
m atters of diction, vocabulary, and description 
but when it comes to the m atter of material for 
sermon building as compared to some other 
books they are as Tennyson expressed it, “As 
moonlight unto sunlight or as w ater unto wine.” 
Biography has a particular charm for me and is 
one of the most productive mines. Especially is 
this true of the biographies of great soul-winners 
such as John Wesley, M artin Luther, Bishop As- 
bury, William Taylor, John  Inskip, William 
Carey, Hudson Taylor, Adoniram Judson, 
Charles Finney, Dwight L. Moody, M adam 
Guyon, Sam Jones and others. Ordinarily books 
of history are interesting to me chiefly because 
of the wealth of illustration which may be 
gleaned from them. As to books on psychology 
and philosophy I will have to confess th a t my 
interest is respectful but remote. Life is short 
and I do not like to have to sift loads of straw 
for a few grains of wheat. Books of missionary 
enterprise, exploration, and adventure are al
ways helpful and stimulating. One of the most 
interesting that I have read in recent years was 
w ritten by Mrs. H oward Taylor and is entitled 
“Pastor Hsi; The Conqueror of Demons.” Books 
of sermons that have a reverent and thoughtful 
approach to Bible tru th  never lose their charm 
but those that are Modernistic or tend to provoke 
doubt or concede too much to false religions are 
to me “as tedious as a twice-told tale vexing 
the ears of a drowsy m an.” This latter class 
always makes me think of the injunction th a t 
Moses gave to the Hebrews th a t they were 
“not to name the names of other gods in the 
ears of their children.”

( 22)
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Any nontechnical book of natural science, in
vention, or research is of interest and sometimes 
furnishes interesting and ap t illustrations. For 
instance, “A Scientific Investigation of the Old 
Testam ent” by Prof. Robert Dick Wilson deals 
the death blow to Modernism. I t  is w ritten by 
one of the greatest scholars on the earth and 
yet it is w ritten so simply one doesn’t have to 
be scientist or scholar to appreciate his argu
ments. Perhaps it would be well before leaving 
the discussion of books to quote the words of an 
old preacher to a younger one. He said, “In 
your preaching you will need a t least three great 
books, the Bible, the Book of N ature, and the 
Book of Hum an N ature.” A book after all is 
just an extension of a m an’s life and person
ality and influence. For this reason it has al
ways been easier for me to learn from men 
than from books. In this last mentioned vol
ume lies one of the richest and deepest mines 
cf sermon-building.

The question of how I use books is not hard 
to answer. About all I know to tell is th a t I 
just soak up what I can in reading and then 
squeeze it out. This may not be altogether like 
a sponge because w hat is squeezed out has un
dergone some changes since it was taken in. 
For instance I am not given to long quotations 
especially of prose writings. Too much quotation 
may leave the impression of culture but it may 
also become very monotonous. A preacher may 
become such a slave to quotation th a t he will 
be a sort of animated scrapbook. I t  seems to me 
to be better for us to gather thoughts, sugges
tions; outlines, and other usable material and 
rearrange it to our own satisfaction. The ven
erable president of a  certain holiness college told 
seme young preachers to “Milk all the cows, 
save all the milk, skim off all the cream, and 
then serve the cream to the  congregation.” I t 
is well to use in their original form quotations 
from Scripture, stanzas from hymns, verses of 
poetry, and outstanding gems from classical lit
erature but I usually employ anybody’s ideas 
with a good conscience, remembering th a t a cer
tain very wise preacher said, “There is nothing 
new under the sun.” When I am dining out it 
doesn’t concern me greatly whether my hostess 
baked the apple pie or a neighbor sent it in. 
I would rather, a. number of folks wriuld. con
tribute to the meal than th a t it be dry and 
tasteless. Maybe one practical suggestion might 
be made before I pass from this subject. If I

find a short poem th a t expresses clearly and 
beautifully some good thought, I memorize it 
until I can use it at any time it may be needed. 
Also, I try  to remember at least one good 
thought from every book I read and from ev
ery interesting person that comes into my life. 
A striking story or incident that engages my a t
tention will probably be of help to others and 
I try to store it away in the treasure casket of 
my memory until the hour when it will be 
needed to fill up and brighten what might oth
erwise be a dull spot in some address or sermon.

There has been proposed to me in this dis
cussion the further question of my preparation 
for the sermon in a threefold way, spiritual, 
mental, and physical. In the order named I will 
say that my whole life seems to be a sort of 
preparation for preaching and a sermon is to 
some extent just an expression or an outgrowth 
of my fellowship and communion with God. I t 
is absolutely impossible for me to separate my 
living from my preaching and so deeply has 
this principle been wrought in me th a t I am 
sure th a t if I should ever have one serious break 
with God, my preaching would be over until 
the broken relation should be restored. How any 
man could dare to invade a pulpit and attem pt 
to preach a sermon when the life and power 
and love of religion has gone out of his own 
heart is a mystery of iniquity that I simply can
not fathom. I could never preach on family 
worship until the family altar was established in 
our own home. Tithing was a silent subject with 
me until I became a tither and not until I was 
clear scripturally and experimentally in the doc
trine and experience of entire sanctification did 
I attem pt to proclaim this beautiful and essential 
tru th . To express it simply, preaching and prac
tice in my own life have to at least join hands 
if they do not always keep step. When it comes 
to immediate preparation for preaching, I am 
sure th a t I pray over every sermon at least 
three times. In beginning the sermon I  am ac
customed to pray definitely th a t the Holy Spirit 
may guide and bless my thoughts, then upon 
entering the pulpit I  pray that He may keep 
me from any unguarded or careless Word, and 
usually at the close of the message I earnestly 
pray He may overrule my mistakes and ignor- 
ancs and bless God’s own Unchanging and un
changeable Word. At times in preaching my 
soul has been bathed in exquisite tenderness, 
again I have suffered strange heaviness and de-

(23 )
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presdon over the failures of some who have 
made shipwreck of the faith, at other times there 
sweeps over me a fiery indignation over on- 
s^ughts of the devil, and often there has come 
the exulting joy over the visible fruits of vic
tory in this mighty conflict; but to my mind 
the peculiar quality of grace which we reier to 
as “unction,” which rests upon a preacher’s soul 
like a crown of glory, is not any one of these 
states of feeling just described but a deep and 
solemn and abiding consciousness that he is 
God's ambassador representing the great king
dom of God and holding in his hands the terms 
of peace upon which God proposes that a rebel
lious world shall be reconciled to Him. This 
consciousness is a robe of dignity and honor in 
the midst of a contemptuous world. It is a 
shield of protection in ten thousand bitter con
flicts. It makes the titles and honors and po
sitions of this earth appear as gilded toys. It 
enables the servant of Christ to dare the devil 
to do his worst, to face death without trembling, 
and to greet eternity with a shout of victory.

Someone has inquired as to the mental prep
aration for preaching. I t seems to me that I am 
always preparing no m atter w hat else may en
gage my attention. When I first felt the call I 
was in school and working my way. M y time 
for writing was limited and I used to think over 
texts as I fed the stock or milked the cows or 
drove the sheep home from the pasture, I 
thought over my divisions of the text and named 
them aloud, framed many of my sentences and 
tried them on the patient dumb animals, recited 
ever and over quotations from books in order 
to fix them in my memory, and racked my brain 
for illustrations that might help people to re
member the main thoughts of the sermon. No 
m atter what social obligations are upon me or 
how interesting conversation may prove I can 
somehow keep a text in the undercurrent of my 
thinking and can return to it at intervals all 
through the (lav. While this sort of thinking 
does not and cannot take the place of definite 
reading and study yet it is a wonderful thing to 
be so devoted to the work of preaching that it 
is as impossible for the preacher to forget it 
as for. “ the bride to forget her ornaments or the 
nursipg- mother to -forget the tender babe.” No 
doubt I  would .have been a better preacher if I 
had w ritten more sermons, but I have rarely 
done more than to just make an outline indi
cating the main divisions and subdivisions of

the sermon and a few notes of illustrations that 
might be useful. After making the outline I do 
not often use it. It is usually in my mind be
fore I w rite it down. However I have found 
especially in my pastoral preaching, that these 
sermon outlines not only help me to recall mes
sages more easily, if they should be needed again, 
but also they keep me from wearisome repeti
tion. The outlines of sermons th a t other men 
make may be much better than mine, but they 
often remind me of a valley of dry bones and 
Ezekiel near to make them live. However, if 
the outline of the sermon is my very own, it is 
possible for it to become so dry and pulseless 
that it might as well be sent to the boneyard. 
M y own mental attitude can easily cause a good 
sermon to w ither and dry up. The remedy for 
this is not only prayer but meditation. In order 
to preach with any degree of satisfaction I need 
seme time alone. In this busy world so many 
things can distract one’s attention th a t a preacher 
needs some quiet hours. Some of the most 
blessed moments of my life have been those 
when I walked alone along some country road 
or wandered through some quiet forest or re
mained in seclusion in my room until lightness 
and laughter and commonplace things were 
brushed out of my mind and I was able to 
rivet my attention upon things of God. This 
may be just a fond theory but often I have 
wished that somebody would relieve me of my 
Sunday school class so th a t I would not have to 
rush, hastily from the lesson to the sermon. The 
ideal thing would be to go from one's closet of 
prayer to the pulpit with the dew of heavenly 
inspiration still upon his thoughts. A congrega
tion cannot always understand this nor does the 
congregation do the preaching.

The m atter of physical preparation for preach
ing is a m atter of lesser importance and prob
ably does not deserve so much consideration as 
the other phases mentioned and yet we are very 
foolish if we ignore the physical. I t is an ele
ment with which we must reckon seriously. I t 
isn't necessary for every preacher to be an a th 
lete but it certainly is a misfortune if he should 
not have normal health. The physical perfection 
required for priests under the Mosaic law is not 
binding upon us, but it does contain tru th  that 
is worthy of our serious consideration. The Holy 
Ghost wants a normal vehicle through which to 
function. Men w ant normal human beings in 
pulpits. By way of illustration let me say that

(24 )
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in M ohammedan countries a man who is a mis
sionary will be limited in his usefulness if he 
does not wear a beard. If he doesn’t the M o
hammedans will think th a t he is a eunuch and 
will hold him in contempt. There is no use in 
denying that there is a physical element in the 
thins of personality and God speaks through per
sonality. Some genius like dear old Dr. Godbey 
might dress like a scarecrow and still be mightily 
used of God, but most of us are not in that 
class. We are everyday men and women and we 
live chiefly among just plain, everyday folks and 
we are foolish if we do not learn to be pleasing 
and lovable and to have enough good sense and 
good manners so that we will not be embarrass
ing to our friends, our loved ones, and our con
gregations. Here again I must leave vague gen
eralities and speak of my own deportment. While 
my own habits are very imperfect and far from 
exemplary in regard to my physical preparation 
for preaching, yet there are some things to 
which I adhere with fair consistency. I refuse to 
eat heavily if I am going to preach. A full 
stomach and an empty brain arc a poor com 
bination for pulpit work. M any a host and 
hostess have been disappointed when I ate spar
ingly of the delicious supper served about an 
hour before preaching time, but my duty to the 
congregation meant more than the feelings of 
those people who did not carry my sense of re
sponsibility to God. I have read that prize-fight
ers eat very lightly before a contest. If they do 
this for a corruptible crown we should be mind
ful of the incorruptible. The value of a clear 
mind in preaching is too patent for discussion. 
The m atter of personal appearance is not to be 
despised. For my part I should not want to 
dress in such a way th a t I would be offensive 
to the good taste of devout people.-1 If I should 
happen to go to the pulpit and discover that I 
had neglected to shave, it would make me thor
oughly uncomfortable. A soiled collar, a missing 
button, shoes untidy, or my finger-nails in 
mourning would do much to disturb my equi
librium and have a tendency to slow down the 
fervor and interest in preaching. Other matters 
come to my mind, but this part of the discussion 
is too intim ate and too personal to be continued 
without a feeling of embarrassment.

The last thing I was asked to mention in this 
paper is my attitude tow ard my audience when 
I am to preach. This is a highly complex ques
tion and at this point I wish I were a psy

chologist. If I were, may be I could explain it 
to my own satisfaction whether anybody un
derstood me or not. In the first place, my a t
titude is somewhat impersonal. I t  Ls very diffi
cult for me to speak of them as my people or 
of the church as my church. These people are 
the Lord’s people and this church is His church. 
In the divine arrangement of things my hand is 
at the helm temporarily, but tomorrow I may 
be gone and another servant of the Lord will 
stand in my place. There is something taking 
place here that is infinitely greater than anything 
I can plan or execute and 1 bow as did Joshua 
to another leader who said, “As captain of the 
Lord’s hosts, I am come." I have no sense of 
proprietorship and I am not paternal. My place 
is that of an under-shepherd.

Again, my attitude is that of reverential fear. 
I dare not rush into the presence of the Lord 
as a heedless child. The privilege of preaching 
is too responsible for me to dare to enter the 
pulpit unless by divine invitation. Here I must 
stand between the living and the dead to deal 
with the most precious thing God ever made 
and that is a human soul. The responsibility 
of the surgeon who performs the delicate and 
critical operation in an endeavor to save human 
life is small compared with ours in the m atter 
of dealing with precious blood-bought souls. 
The seriousness of it all weighs upon me until 
I dare not trifle and sometimes I need patience 
to bear those who weigh things in this world’s 
balances. Also there is in my mind an under
current of sublime confidence in the gospel of 
Christ. There is no vestige of doubt with me 
but that we who preach full salvation hold the 
beautiful golden keys of the kingdom. We have 
the solution of every m an’s sorrows and troubles 
if he will only avail himself of the proffered 
remedy. We know the one and only Savior, the 
present and absolute solution of the sin prob
lem, the one unfailing source of happiness, and 
the unerring road to life and immortality. Also 
there is in my mind a vision of what the con
gregation ought to be and could be if con
formed to the divine will. Beneath all their 
mistakes and failures and sins I have faith to 
see lives so glorious and beautiful that they 
rise in my imagination above their old selves 
as Adam stood above the dirt out of which the 
hand of God fashioned him. This vision of the 
angel in the block of stone sometimes tempts me 
to be a little impatient because folks move so
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slowly and I try  to do like the old preacher in 
Goldsmith’s “Deserted Village” :
“And as the parent bird each fond endearment 

tries
To tem pt its new-fledged offspring to the skies
He chid their wanderings and reproved their 

dull delay
Allured to brighter worlds and led the way.”

Finally, if I know my own heart, there is 
within my thinking a deep and abiding attitude 
of love and tenderness. Even after I  have done 
my best if there are those who will not be saved 
there is stiil such a tenderness of affection toward 
them th a t sometimes I can hardly stand it and 
it almost breaks my heart. In  such a moment I 
turn for comfort to One who drained to its bitter 
dregs the cup of sorrows which we- but taste and 
my anxiety seems so trifling when I hear Him 
say, “0  Jerusalem, Jerusalem, which killest the 
prophets and stonest them th a t are sent unto 
thee; how often would I have gathered thy 
children together, as a hen doth gather her brood 
under her wings, and ye would not.”
COLUMBUS, OHIO,

A DISCUSSION OF OUR PROBLEMS
By O scar H udson

TH R EE problems, fundamental in t'heir 
importance, face the work of the Church 
of the Nazarene, which I am asked to dis
cuss. I do not know th a t I have a complete 
solution of these problems; but I have some ideas 

which I append.
I. How  Can  W e R each  M ore of t h e  N o n - 

Christian  Group A ro u nd  U s ?
1. Pray! Pray! Pray! 2. W ork! W ork! 

W ork! 3. Pray! Pray! Pray! 4. W ork! 
W ork! W ork!

The slogan of Dr. Bresee, our founder, was, 
“Get the glory down.” W ithout this, our case is 
lost. We cannot compete wit'h the older and 
wealthier churches, in elaborate programs and 
stately forms. This is not our job. If we fulfill 
our mission we must pray down the holy fire 
and keep our ecclesiastical machinery well oiled 
with the unction of Holy Ghost.

This was the attraction when some of us got in 
during the early days of the holiness movement. 
There was an absence of cultured singing, and
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instrum ental music; but with shining faces they 
sang:
“ Down at the cross where my Savior died,
Down where for cleansing from sin, I  cried; 
There to my heart was the blood applied,

Glory to His name!”

For the first time we perceived th a t there was 
power in the blood of Christ to cleanse the heart 
from all sin, and we found a longing possessing 
us for the blessing. We returned to  the meetings, 
not to hear the preaching, but to see those shin
ing faces and to hear them  give vent to bounding 
hearts as they sang:
“ 0  precious fountain that saves from sin,
I am so glad I  have entered in;
Here Jesus saves me and keeps me clean;

Glory to His name!”

The glory, and not the culture, nor the doc
trine, pulled this poor backslider to the meetings, 
where he got quiet and heard the message of 
salvation and found deliverance from all sin.

Knee work is required if we are to  have divine 
glory upon our services. We must hide away in 
the mountain for fasting and prayer if the peo
ple are to see a shining face. But we can have 
it, and this will arrest the attention of this 
thoughtless, pleasure-mad, commercial-crazed age. 
Moses turned aside to see the bush th a t burned 
with holy fire. The people forgot their golden 
calf when they saw the shining face of Moses, 
backslidden Israel stopped to consider when they 
took notice that the disciples “had been with 
Jesus.” Hours of waiting before God, nights of 
vigil, days of fasting and prayer will bring the 
shekinah upon us, and when it comes upon us, 
the thoughtless masses will stop to behold.

But we must not only pray, if we are to reach 
the unsaved about us; we must work. Jesus said, 
“Go ye into all the world.” He did not say for 
us to sit down and expect them to come to us. 
Every home for blocks and even miles about our 
churches, should be visited and revisited again 
and again, in an effort to  influence the people 
to seek salvation and lead godly lives. This 
visiting should be intense immediately preceding 
revival campaigns, and personal invitations ex
tended to attend the meetings. The personal 
touch counts for much today. H earts are break
ing everywhere. In  every home, almost, are to 
be found those who long for someone to  whom 
they can unburden their troubled hearts. In  
most cases they do not dare go to their own



T H E  PR EA CH ER’S M AGAZINE 210

pastors, fox they are not spiritual and would 
not understand. If you will get close enough to 
Ithem and gain their confidence, they will pour it 
out to you, and it will be easy, then, to lead 
them to the Lord for comfort and salvation.

In  A tlanta, where Mrs. Hudson and I have 
been laboring for more than three years, we vis
ited one family regularly for more than two 
years before we ever got them inside our church 
building. The last time we visited them the 
snow was falling and we had to climb the snow- 
clad steps to a high terrace on which the house 
stood. Satan tried to discourage us, pointing to 
the number of times we had visited and secured 
from them a promise to attend our services, only 
to have them disappoint us. An evangelistic 
meeting was approaching, and once more we se
cured a promise to attend. A full week passed 
before they appeared. The second Sunday morn
ing they came, conviction seized them, and they 
were both reclaimed. Other incidents as striking 
could be cited, but the pastor who is not work
ing his territory intensely is wasting much of his 
opportunity.

The same principle will apply to the work of 
the Sunday school. I am convinced th a t we are 
merely scratching the surface in our Sunday 
school work. In  many instances we are holding 
our hands, doing practically nothing, when there 
is abundance of work all about. The attendance 
a t most of our Sunday schools can be doubled, 
and many of them  trebled, by securing a copy 
of “The Sunday School Transform ed,” by 
Louis Entzminger, and using it to evolve a pro
gram suitable to  the size of the particular Sun
day school, and working thoroughly the section 
where the church is located.

II. H ow  Can  W e B etter E stablish  our Ow n  
P eople, so T h a t  T h e y  N eed no t  be  “W orked 
Over” in  E very Revival M e e t in g ?

I. By frowning on th a t class of evangelists 
who proceed on the theory th a t this is the way 
to have a revival. Any gardener who makes a 
practice of pulling his plants up and setting them 
out again, will soon have stunted plants and pro
duce no fruit to  perfection. Evangelists who 
labor to  get the members of the church to the 
altar, and then report a great number of seekers, 
are, as a rule, doing more harm  to our work, than 
good. I have seen some who seemed to think that 
no one had the blessing real good until he pro
fessed it under their “superior” (? ) ministry. 
While the evangelist appeared to be gratified

when some member of the church went forward 
and made another profession, I could not see that 
he had any more victory, unction, patience or 
self-sacrifice, afterw ard than he had before he 
made such profession. Usually such procedure 
unsettles those who are immature in faith, stops 
spiritual development and hinders the growth of 
the church.

I have witnessed two such campaigns in 
churches with which we were connected and have 
thoroughly analyzed the situation. In  both 
cases, before the campaigns, crowds were fair, 
finances adequate, professions usual, at t'he Sun
day night services, and people were being added 
to church membership. There was a great stir 
during the campaign and numbers were forward 
for prayer; but it was mostly members of the 
church, and the meetings resulted in few or no 
additions to  church membership. After the cam
paign closed the attendance dropped off, finances 
decreased, the altar was barren of seekers, and 
discouragement hung from every quarter. The 
pastor had a hard fight for a few m onths until he 
got the church settled down again under the 
burden of prayer and from under the slaying 
power of the evangelistic services.

2. Our people need to be taught th a t “casting 
away their confidence,” and running to the m ourn
er’s bench to  make a new confession, will not de
velop them  in the life of holiness. While we 
deplore the fact that some churches have dis
carded the mourner’s bench, entirely, we should be 
careful th a t we do not swing to the other extreme, 
and allow our people to become afflicted with 
mourner’s-bench-itis. I t is not a cure-all, and 
we should teach our people th a t it is not. There 
are battles to fight after we get into Canaan. 
Giants must be killed, kings driven out and the 
land possessed; but these exploits cannot be 
accomplished by giving up what has already been 
gained. The gardener may dig about his plants 
and let the light down to the roots, but he must 
be careful that he does not dig them up en
tirely.

I t is not an indication of backsliding when a 
person, for the first time, sees something in his 
life th a t should be surrendered and slain. I t  is 
rather an indication of spiritual progress when a 
person receives such light, walks in it quickly 
and gets rid of things th a t have hindered him. 
Our people need help and to be stirred from 
their lethargy, but while doing this we should 
teach them to resist discouragement and hold 
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fast theii profession of faith ; while “pressing 
tow ard the mark for the prize of the high calling 
of God in Christ Jesus.” I t may be physically 
easier to put hard propositions to a congrega
tion, in order to get someone forward for prayer 
—propositions that the evangelist himself could 
not honestly subscribe to—than it is to get under 
the people’s burdens, and pray through for new 
messages that will help troubled souls to see 
what is hindering them and lift them out, but 
there is an offense to God’s little ones that places 
one in a worse fix than if a millstone were hanged 
about his neck and he then cast into the sea.

I do not believe th a t we should tone down our 
messages. I have never been accused of lowering 
the standard or building with untempered mortar.
I t is the type of preaching th a t discourages our 
people in their Christian experience that I am 
warning against. If we are not qualified to 
teach them how to hold to what they have, and 
press forward for greater victories, let us be 
careful lest, in our blindness, we beat them in the 
face with erratic statements, error and unrea
sonable propositions that we cannot truthfully 
subscribe to  ourselves, and turn them back into 
the fogs of uncertainty and doubt. This proced
ure, seen too often in our movement, has arrested 
the progress of many of our churches, and left 
useful workers in permanent impotency.

III. How  Can  W e P ersuade M ore o r T hose 
W h o  Are Saved at our  A ltars to U n it e  W it h  
T h e  Ch u r c h  of th e  N azarene?

1. We need in many instances to see the im 
portance of the Church of the Nazarene ourselves.
If we are in the closing days of the Gentile age, 
God has raised us up for just such a time as 
this. The movement is His last call to a Christ- 
rejecting world. If other churches have rejected 
the Holy Ghost in the work of entire sanctifica
tion as a second work of grace, it is spiritual 
death for those who get blessed at our altars to 
cast their lot w ith them. We could no more 
place a newborn babe to the breast of a dead 
mother and be guiltless, than we could see our 
converts go into a dead, worldly church without 
doing all in our power to stop them.

2. The importance of the Church of the 
Nazarene should be kept before the people con
tinually. Its  merits and place in the world should 
be mentioned from the pulpit in almost every 
service, until a psychology favorable to it takes 
hold of the minds of the people and affiliation 
with and support of it become a conviction. I t
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is a strategy of Satan to make our pastors and 
evangelists afraid of being called proselyters if 
they say too much about uniting with us in 
church membership. Let them raise the c ry ' 
Opposers to holiness are going to  cry something, 
if we are doing anything to advance the cause. 
Other churches present the m atter of church mem
bership in almost all of their services, especially 
during revival effort. Do we not have as much 
right to do it, as they?

3. We can induce more people to unite with us 
by giving them the opportunity. We have labored 
in revival effort in churches where those who did 
unite with us had to almost run someone down 
to  gain the opportunity. A membership com
mittee is supposed to “H unt out those who may 
be eligible to membership among us,” but in 
some cases they act as a censor board to prevent 
some who might w ant to join. They become 
legalistic and hinder, rather than help those who 
have been blessed to qualify for church member
ship.

4. Everyone that makes a profession at our 
altars should be visited in their home or at 
their place of business, prayed with if possible, 
and talked to personally about the importance of 
membership in the Church of the Nazarene. In  
every revival someone should be appointed whose 
duty  it would be to secure the name and address 
of every one who gets converted, reclaimed or 
sanctified. These names should be turned over 
to the pastor, who should visit them or see that 
some church visitor, who has tact and wisdom, 
does visit them. In every case the pastor should 
follow up the church visitor’s work, with a pas
toral visit, if the church visitor’s call is unsuccess
ful. If this is not done much of the w ork done 
and service rendered will be lost. The one so 
blessed and started into a new life left in cold, 
formal surroundings, with no spiritual food and 
nothing to stir him up to “remembrance,” will soon 
lose the vision obtained and drift back to lower 
levels again to  die.

Jean Paul Richter reminds us th a t “w'hen A n 
tipater demanded fifty children from the Spartans 
they offered him in their stead a hundred men of 
distinction.” He continues, “The Spartans thought 
rightly and nobly. In  the world of childhood all 
posterity stands before us, upon which we, like 
Moses upon the promised land, may only gaze, 
but not enter.” Preacher, w hat interest are you 
taking in your Sunday school?
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PIETY AND HONESTY, THE 
WATCHWORD OF PREACHERS

By C. R. ChiltonV ICTOR HUGO made one of his charac
ters say, “A wealthy minister is a mis
nomer.” The thought is, no true minis

ter can retain his wealth in this world of m ulti
plied human needs everywhere.

The title “Nazarene Preacher” should be a 
synonym for piety and honesty. Yet even Naza
rene preachers are human, and have their bur
dens, their tem ptations, and sometimes life-back- 
grounds not conducive to the highest standard of 
piety and honesty. Consequently the necessity 
of "line upon line, precept upon precept, and 
here a little and there a little.”

Preachers are regarded as religious leaders; not 
only of their flock, but also of the community 
where they serve. Their lives should be sincere 
and their conduct above reproach. The Lord him 
self is in a large measure dependent upon them 
to represent Him and his cause in their territory. 
W hat a minister really is counts for more in his 
community than what he says.

One has said, “Our whole duty is made up of 
these things; that a man should live soberly with 
respect to himself; righteously with respect to 
his neighbor; and piously with respect to God.” 
In piety a preacher must be sincere. He must 
not camouflage here. He must pray not only in 
public, but in the closet where none but God 
can hear. He must come to God’s Word not 
only to prepare for service, but also to receive 
light and power to fashion his life according to 
its teaching. “Our sufficiency is of God who also 
hath made us able ministers of the New T esta
ment, not of the letter but of the Spirit; for the 
letter killeth, but the Spirit giveth life.”

“The true minister is God touched, God en
abled, and God made. The Spirit of God is on 
the preacher in anointing power. The fruit of 
His Spirit is in his heart. His preaching gives life 
as the spring gives life; gives life as the resurrec
tion gives life. The life-giving preacher is a man 
of God whose soul is ever following hard after 
God; and whose ministry is like the life-giving 
stream. Real preaching is not the performance 
of an hour but the outflow of the inner life.” 
For a preacher to be careless as to his inner life 
and devotion is no less than a crime.

Honesty in all manner of living. A Nazarene 
preacher's word should be as good as his bond.

Dates should be faithfully kept, and promises ful
filled. His bills should be promptly paid or o th
erwise honorably met. To this end a preacher 
must live within his income. For a preacher to 
leave a church with unpaid personal bills is to 
block the way for his successor, and to retard 
the work of the kingdom.

I have in mind a man who took the pastorate 
of a church in a nice city. He was religious and 
through hard work built up the church; but he 
was careless about meeting financial obligations. 
He ran bills at different stores, borrowed money 
from sympathetic friends, and did not pay. Fi
nally. his creditors tired of carrying him, began 
to talk and soon the talk spread throughout the 
town. The work for which he had labored hard 
was, by his poor financial management, almost 
ruined. He had to give up the pastorate. His 
successor is endeavoring to overcome the re
proach and live down the mistakes of his prede
cessor. Oh, Lord, how long! Regardless of who 
is at fault a preacher must meet his financial 
obligations or surrender the pulpit.

A Nazarene preacher should be honest in m ak
ing assembly reports. As to statistical reports 
concerning church membership; one should not 
report members who have left the community 
and who have given no account of themselves 
for years and whose whereabouts are unknown. 
Nor is it fair to retain on record for the purpose 
of reporting, names of persons who have absent
ed themselves from the services for years, and 
are known to be living in open violation to every 
church vow taken. Such are of no value to the 
local or general church; nor is it fair to a suc
ceeding pastor who may have some regard for a 
proper church membership record.

A Nazarene pastor should be honest in financial 
reports. It is not honest to report in receipts 
borrowed money which must be returned unless 
so stated. Nor is it honest to borrow money to 
pay current expenses and report all bills paid in 
full, while borrowed money remains unpaid.

Another financial problem often arises in the 
misappropriation of funds. For instance, money 
received for General or District Budget and ap
propriated to an evangelistic campaign, or even 
to pastor's salary. Or money raised for evan
gelists, and appropriated for local interests may 
be an example. Another example is money re
ceived through the regular Sunday school offering 
and applied to various other purposes while the
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Publishing House remains unpaid for years for 
literature furnished the school.

Nor is it honest for licensed or local ministers 
taking the course of study to take unfair advan
tages in their examinations. Neither is it honest 
for an elder under whom examinations are being 
taken during the year to give aid to students. 
This is unfair to the party concerned and to the 
church at large.

If a preacher expects to continue successfully 
in the work he must so order his life th a t when 
engaged in secret prayer no skeletons will arise 
before his m ind’s eye but his sky will be clear 
and his anchor will hold.

HINTS TO GROWING PREACHERS
By C. W arren J ones 

Too many revival meetings during the year. 
When a church has so many there is a tendency 
to not make the necessary preparation. Then, 
they become so common place and the pastor has 
very little time in which to indoctrinate his peo
ple and get them established. Two meetings and 
a t the most three, with a careful and prayerful 
preparation and then the work of the evangelist 
carefully followed up is far better than haphaz
ardly putting on meeting after meeting down 
through the year. Ours should be a thorough 
work.

The pastor and the church should make prep
aration for a  revival. You cannot start a meeting 
just any time someone thinks it is time for a 
meeting. There is a time for the revival. The 
Spirit will lead pastor and people, and the burden 
of prayer will come on the church and they will 
find themselves praying mightily for a revival. 
They will pray a t the midweek service and the 
cottage prayermeetings will spring up here and 
there. The pastor will probably feel led to  preach 
a series of sermons preparing the people for the 
revival. Faith will spring up and the members 
will fall in line. The evangelist will arrive and 
the revival will be in full swing. I t  will be on, 
because the church and pastor have made the 
necessary preparation.

Cottage prayermeetings can be held to an ad
vantage, but as a rule they should not be con
tinued throughout the year. They are liable to 
become common and get into a ru t and if you 
have them all the time, they will take from your

midweek service. You can, as a pastor, arrange 
for these special prayermeetings for a few w'eeks 
preceding each revival. If you make them a spe
cial feature, they can be made a great blessing to 
the church and a real factor in the revival effort.

That midweek prayermeeting is about the most 
im portant service of the week. As pastor, do not 
allow yourself to slight this service. Prepare for 
it just like you do for the Sunday services. Plan 
to make it interesting. Set yourself to make it 
instructive and spiritual. Keep it true to name. 
Let the m atter of prayer be the predominating 
feature. Lead your own prayermeeting. Do not 
turn it over to everybody. Occasionally you may 
call on someone to read the lesson, but you are 
the one to lead. Give the people something and 
they will come. If the attendance drops off, do 
not blame the folks. Place the blame where it 
belongs. Get busy. Stir yourself and build up 
this midweek service. I t can be done.

Give attention to th a t first service of the re
vival. The last service on the last Sunday night 
may be im portant, but the first service is of great 
importance. Work hard to secure a large attend
ance. If you have a small crowd with only about 
one-third of your members present, it will have 
its effect and the chances are it will take several 
nights to overcome the poor start. A large crowd 
the first service will encourage your evangelist 
and be a blessing to the entire meeting. Like 
nearly everything else, a good start means much.

SELECTED ILLUSTRATIONS
Compiled by C. H arold R ipper  

Psalm 1 :2 . Physiology shows us how inevita
bly the food on which one subsists determines 
the texture of his flesh. Can the daily news
paper, the light romance, the secular magazine, 
build up the fiber and tissue of a  true spiritual 
character? We are not putting any surly pro
hibition on these things; but when we think of 
the place which they hold in modern society, 
and with how many Christians they constitute 
the larger share of the daily reading, there is 
suggested a very serious theme for reflection. 
As the solemn necessity is laid upon the sinner 
of choosing between Christ and the world, so is 
the choice pressed upon the Christian between 
the Bible and literature—th a t is, the choice as to 
which shall hold the supreme place.—A. G. G or
do n .

(30)
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Psalm 119: 130. I read a story about a man 
in Australia, I  think it was. He and his wife 
were poor, hard working people, and they had a 
family of children. One day these children, play
ing in the sand, found a very peculiar stone. 
They showed it to their parents, but they had 
never seen anything like it, and did not know 
w hat it was. And for years these children kept 
th a t stone for a plaything—perhaps often leav
ing it out in the sand pile during the n ig h t; 
but one day a man came and stopped a t the 
house and saw the children playing with the 
stone, and asked to see it. When they placed 
it in his hand, he opened wide his eyes and 
gazed a t it in silence; a t last he said, “This is 
a most remarkable stone; if you w anted to  sell 
it, w hat would you take for i t? ”

“ Oh,” said the man, “I never thought it was 
worth much, if anything, and I do not think I 
care to sell i t ; as the children th ink so much 
of it. They have found out that when they rub 
it, it will shine in the dark, and they call it a 
candle stone.”

“Well,” said the man, “I have had quite a 
good deal to do with diam onds; but this is the 
largest one I  have ever had in my hands—it may 
be w orth a half million dollars or m o re!”

This must have been quite a  surprise for those 
people, and it is safe to say th a t after th a t they 
never left it out in the sand pile at night. Is 
not this story of those poor people with that 
valuable gem in their possession, and yet its 
real value entirely unknown to them, a good il
lustration of a great many people in our own 
civilized land w ith th a t most valuable Book, 
the Bible, which every family has or may have, 
but which they treat as though it was not worth 
half as much as an old novel which costs only 
a few cents? Just as the diamond shined in the 
dark and had a light in itself, so the Bible with 
spiritual light to shine and illuminate the path 
to life eternal is so often ignored and its value 
unknown—as much so as th a t diam ond in the 
sand pile!— C. A. Yersin.

Joshua 1: 8. Philips Brooks used to tell the 
story of some savages to whom was given a 
sun dial. So desirous were they to honor it and 
keep it sacred th a t they housed it in, and built 
a roof over it, away from where the sun could 
shine on it; it was of no use whatever. How 
many men treat the Bible the same w ay ! Stored 
carefully away in the bookcase, or on the center 
table, where it may be dusted once a week,

seldom read and never studied, it is about as 
useless as the sun dial in the shade.—Selected.

John 5: 39. A man in the state of New Jersey 
fell heir to a large family Bible in the year 
1874. His aunt, who had died, left this instruc
tion in her will: “To my beloved nephew I will 
and bequeath my family Bible and all it con
tains, with the residue of my estate after my 
funeral expenses and just, lawful debts are paid.”

The estate amounted to only a few hundred 
dollars, which soon vanished, and the Bible was 
laid on a shelf, where it lay for thirty-five years, 
unappreciated, unopened. The gentleman became 
poverty stricken, and in his old age decided to 
go to his son’s home to spend the remaining 
years of his life.

In  packing his trunk  for the journey, he had 
occasion to get down the family Bible. As he 
leafed it through, he found hidden among its 
leaves $5,000 in bank notes. All these thirty-five 
years they had lain hidden between its covers, 
and he had lived in w ant and distress!

There may not be bank notes hidden away in 
your Bible, but there are treasures within the 
covers which money cannot buy. Will you live 
in spiritual feebleness and want, and then a t the 
end of life’s journey or in old age, perhaps, find 
th a t you have had vast treasures at your com
mand which have lain unused, neglected? Will 
you not take the Bible from its resting place 
each day and leaf it through, searching for the 
treasures which have been left there for you?— 
Selected.

Everywhere in this Book of God we find a 
supreme wish to help men. When we most need 
help the words are sweeter than the honey
comb. When other books are dumb, this book 
speaks most sweetly. I t is like a star, it shines 
in the darkness; it waits the going down of 
the superficial sun of our transient prosperity, 
and then it • breaks upon us as the shadows 
thicken. This is the real greatness of God: he 
will not break the bruised reed.—J oseph  P arker.

The Savior I need is one who can help me 
today, one who counts my present enemies his 
enemies, and who can communicate to me such 
real strength as shall make the difference be
tween my being defeated and conquering them. 
If he merely promises to take me out from 
among my foes, if he merely says I shall be rid 
of them when I die, is that to be called victory? 
— M arcus D odds.
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A t  Y o u r  S e r v i c e

f
F“ “ ==“ O you know that the Nazarene Publishing House 

is prepared to furnish anything needed in the 
line of church and Sunday school supplies, also 
any book, Bible or other article along religious 
lines needed for individual use? If we haven’t 

the merchandise you order in our regular stock we can 
get it for you if it is on the market.

Do you know that we have agents in all parts of the 
country selling our books, Bibles, Scripture mottoes, 
Scripture calendars, etc.? A liberal commission is given, 
no investment is required and goods may be paid for 
after they are sold.

Do you know that we publish a full line of Sunday 
school helps, edited by capable, spiritual men and women 
who are uncompromising in their stand for the old Book 
and the old faith?

Do you know that we print books, tracts, booklets, let
terheads and envelopes, calling cards, revival announce
ments— in fact anything that a modern, well equipped 
print shop can produce?

Write for catalogs, prices or particulars about any of 
these items. Let us serve you.

NAZARENE PUBLISHING HOUSE 
2923 Troost Are., Kansas City, Mo.
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